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PREFACE. 



TH 0 Cufiom hath in fame fort made it neceffary to enter- 
tain the leader with a Preface, before he enters upon the 
perufal of a Book, Jhewing the de/rgn, and the occafion of 
Writing of it ; yet in thu cafe I hope there will be no need, either 
Jo Court his Favour, or Mollifie his Difpleafure, for undertaking 
the Defence of Chriftiamty againfi thofe who are the great and dan- 
gerous oppofers of it. For this being the common cdufe in which 
every man who is called by the name of Chrifi, having an Inter eft, 
be may I hope without begging pardon, or if he pleafe without 
fhewing any reafbn, engage in the maintenance of our holy Reli- 
gion, embraced by the whole Church of God, as well as by that of 
which he is a Member ; againfi all fitch, who Jball either openly op* 
pofe, or fecretly endeavour to undermine it. 

Here every man is a Souldier, and by his Baptifmal Vow bavin? 
bin lifted under Chrifts Banner, is obliged to fight under it, againfi 
all the Enemies ofhts Saviour; and fuch are the pernicious Opinions 
here rePrefented, which carry in their forehead an open, and declar- 
ed Hofttltty, and direU oppofition to the Divinity, and the Crofs of 
Chrift. The advet fortes of our Holy Religion have taken the Con- 
fidence to publijb their Impious Opinions, not only without Leave, 
but in Oppofition to the jufi Authority, and the fyown and ftand- 
ing Laws of this Nation: they have revived the Opinions, reprinted 
the Books of fame former Soctnian Writers, which had almoft bin 
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THE P R E F A C E. 

forgotten, tut they have taken care to refrejb our memories ; and all 
this hath bin done in defiance to the Government, as well as in the 
Face of tt, 

As it hath bin the occafion of trouble to all Good menjo it hath 
afforded matter of Wonder and Enquiry to all Confidering men, 
to find the Nation pefier'd with fuch numbers of Sociman Books, 
which have jwarma all upon a fuddain, and have bin induflrioufly 
dtfperjed thro' all parts of the i^ngdom, whereby many weak and 
wiftable Souls have bin beguiled^ and their minds corrupted from 
the fimplicity which is in Chrift. 

Who they are, who have bin the fecret abettors and *^moters of 
thefe Antic hnfttan DobtWines as it is varioujly difcourfed, r o 1 /ball 
not Curioufly Enquire ; leafi by fyaving and uncertain * .njettures, 
the Innocent may be tniftakcn for the Criminals. Only this I thinly 
is fo evident, that it may be taken for granted j That fihee 'there 
have bin no cmfiderdble numbers of men formerly, that we know of, 
who have openly and avowedly profejfed the Impious tenents efSo- 
cinusj Theymufl have lain lurking under fome other outward name 
and profemon, watching the firft and moff convenient opportunity^ 
to divulge their Opinions, winch for fome jufi and weighty reafons 
no doubt, they thought fit for fome time to flifie and corneal. I 
thinly there are fcarce any among us fo fooltj\) as to imagine y that 
like Cadmus bis Ojf-Spring (tho without doubt the old Serpent bath 
had no fmall hand in this Affair) thefe men Jhould Jpring out of the 
Ground , or as fome have fancied of Woodcocks, that they have, dropped 
out of the Clouds among; us: it is therefore beyond all doubt, that 
they have lain hid and difguifed wider the denomination of fome otJser 
Sett or Party, and Profejfum. 

But among other perfons or parties concerned in this Affair, it 
would be a Miracle, greater than any of late years pretended to be 
wrought in France for the Cmverfion of the poor Hugonots there, 
if the Papifts Jhould not be engaged in it: who never as yet have 
flood by as unconcerned Spectators, when any mijehief was tn 
contrivance againfl our Church : But have always watched, and laid 
bold on the fitteft opportunity, of [owing and increasing Divifions 
among us ; and who have by a late experiment fuffictently convinced 
the World, that they have a much better Talent at Unfetling and 
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THE; PREFACE. 

Difturbing our Religion, than in Eftablifliing and Defending 
their own. 

Without queftion it muft afford matter of no fmati fport and enter- 
tainment to them, to find a Generation of Men, or Vipers rather IbaU 
I caB them} rifen up in their ftead, who may tho by different methods, 
at length perfeS that dejign which they have bin long fine e projeiUngi 
viz. the Rgine of this poor Churchy and the deftruaion of that Ho- 
ly and Excellent Religion, which by Gods Right Hand hath bin Efta- 
Uijbed, and hitherto wonderfully preferved among us. 

But whatever the Caufes have bin of this Juddain Appearance 
o/Socinianifin, or whoever were the Authors that have flcretly 
and in mafquerade, abetted and encouraged it j much of which lies 
as yet* in the dark ; the pernicious effedfcs of it have bin, and are, 
at this day too Vifible. The minds of men, as we faid before, 
throughout the Nation being ftrangely corrupted-, Infidelity and 
Scepticifin univerfaUy prevailing. Some deriding all Religion, which 
they either laugh at as the effect 1 of Folly and SuperSition, or 
deteft as a meer Cheat and Contrivance of fome Cunning and de- 
fyimz men. 

Others profefs themfelves Enemies to Revealed Religion, fieat 
cpprobrioujly of the Holy Scriptures, deride the Sacred Pen-men of 
them, and make but ajeft of any thing that is faid in vindication 
of their Authority and Infpiratton. 

A Third fort feem to own, and profefs to believe the Bible, yet 
oppofe, nay not only fo but Ridicule all the Great Myfteries of our 
Religion ; fuch as are the DoBrines concerning the Blejfed Trinity, 
the Incarnation of the Son of God, the Redemption of the World by 
the Merit of his Death and Sufferings j the belief of which has bin 
hitherto looted upon to be the Badge and Mark, whereby Chriftians 
have bin diftingutjbed from Jews and Mahometans. 

Laftly, a Fourth fort there are {for you muft know there are fe- 
ver al Ranks and Orders of tbefe Enemies of our Religion) who re- 
ceive the Holy Scriptures as we do, and Believe, at Teaft they teB 
us they do fo, all the Great Myftmes of our Faith contained there i 
but yet at the fame time they take care to let us know, that the be- 
lief of tbefe is not neceflary. So that whether you are a Be- 
liever or an Infidel in tbefe matters, it makes no great diffe- 
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THE PREFACE. 

rente-, forafmucb as the Honour of God, the Welfare of Religion, 
and the Salvation of your own Soul, is not concerned either one way 
or other. And if Jo, I am Jure no wife man ought to trouble him- 
lelfj much lefs to give others any "Trouble about fuch Trifling and 
Inconfiderable Opinions. And thefe I look upon to be thegreateft 
and mofi dangerous of all the forementioned Enemies, forajmuch as 
by the Obfervation of all jfges, it hath bin found a much jurer and 
jpeedier way, to ruin any caufe by betraying than oppofing it> 
and that you may much eafier guard yonr Jelf from the Open Ho- 
ftility of a pro/effed Enemy, than from the Treachery and falf- 
hood of a pretended Friend. 

To prevent therefore if it be poffible, [and I hope it is not too 
late to Attempt it) the Growth and Prwrefs of that Infidelity 
which is to be found in many ; That Coldnefs and Indifference about 
the Great and Sacred Myfieries of our Religion, which is to be ob- 
ftrved in others ; All which are the blejfed effects of Socinianifm ; 
and which feem to ha^diffufed themfehes among all Orders and 
Ranks of men among us, beyond the Example of former times ; 
It hath bin Judged an advijeable courje, to Jhew the plain and as- 
reel oppofttion, that is between the Doctrines of Socir.us and thoje 
which are revealed by the Spirit of God in the Holy Scriptures, 
and efpecially in the Writings of the New Teltament. And this, 
among fuch efpecially who have not extingui/bed all Regard for Reli- 
gion, may, as it is hoped, be of fome good ufe, td fortify them a- 
gainft the Infection of tbefe pernicious Errors, winch have already 
fpread like a Gangrene. 

Our Writers generally have bin Employed, and that very Corn- 
mendably, and for the mofi part with great Juccefs, in vindicating 
our Holy Religion, from the Bold and Impudent Cavils of thefe He- 
retical and Jo have flood upon the Defenfive part. Now it may 
be thought, for many good Reafons, advijeable, to make an Offenfive 
War upon thefe Infidels j and to bring it into their ownTerritories. 
That is, that the charge of Unreajonablenejs and Impiety, which 
they with Equal Falfhood and Impudence, have laid at the door 
of the Chrifiian Religion ; Jhould be retorted upon their New, and 
dangerous Opinions which upon Examination will be found to he 
Oppofite to Piety, Repugnant to plain Reafon, and in the con- 
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clufion Jitcb as will conduce to the Overthrow of all true Religion. 
And to dif cover this, (which I hope infome meafure is done in them) 
is the defign of thefe following Papers j viz. That the Religion of 
Socmus as oppofed to Chnjltanity is both Jinpious and Abfurd. 
So' that fairly to reprefent Socinianijm will be the belt method that 
we can take to Confute it j and rightly tp ft ate the Controversy, 
will be tlfe Jpeedieft way to put an end to it. 

I confejs as to. the poin£ of fyafon, the Socinians have tatd 
fuch'a claim to it, as if they did intend ftEngrofs and Mono- 
polize that to themfelves, nhtch yet, thd in fever al degrees, is the 
Right and Inheritance of all mankind. And for their attain- 
ments in this, they have fo magnified themfelves, and have bin Jo 
undecently as well as unjuftly magnified by others ; that many innoz 
cent dnd well meaning men have bin afraid to enter the Lifts with 
'thefe Sons of Anak, thefe Champions of Infidelity. But ! dare 
venture to affwre the Header, he needs not fear to encounter thefe 
Giants upon the plain (quare of Reafon, notwrthftanding all their 
Boafts and Brags of it. And I thinly Jit may be eajffy made out r 
that in Oppofition to fome Important Articles of our Faith, upon pre- 
tence of their Repugnance to fyafon, they have advanced fome other 
pojitions, fo contrary to J^eafon; that when they come to be compar- 
ed, I believe it will be found, that there is fcarce any thing in Po- 
pery, not excepting that Grofe Fulfbme Doctrine of Tranfiibftan- 
tiation ; which contains greater Absurdities, more oppofite to, and 
tncomprehenjible by natural s\eafon. Particrdarly what they fay con- 
cerning the Factitious Divinity of Chrift, is by far more uncon- 
cetvabU than what the Papifts aver of the change of the Elements in 
the EucharijL And any man that hath abilities to judge of thefe 
matters- will upon enquiry find-, that it is lefs Abfurd and Impof 
ftble, if there are Degrees of Abfnrdity in ContradiBions,and of dif- 
ficulty in things that are Impojfiblc ; that a piece of Bread jhould 
be Tranfottfentiated into Flefli, than that a man Jhould be Trans- 
formed into a God. 

/// Jhort, tho Rgafon be the Idol of thefe men, yet I muft defirc 
to be excufed if 1 do not ft and in any great awe and admiration 
of it : and truly for my own part, I Jhould much rather fear the 
Malice than the Reafon of a Socinian, at any time. And I am 
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afraid, that if ever thefe men (Quod avertat Deus) Jhould gatn 
' ftrengch and numbers fufficient among us j they would prove one of 
the moft Cruel and Sanguinary Seels, that ever yet diflurbed the peace 
of the Church. It is not to be denied, but that they have m then Writ- 
ings advanced fome parts of ''Chriftian Morality to a great height, and 
have /poke many and defervedly great things, concerning forgivenefs 
of injuries and patience under them, tn compliance with the com- 
rnands, and tn Imitation of the Example of our Blejfed Saviour : 
But I jhould be loath to trufl a Socinian for all that; and if 
we were forced to make the Tryal (tho I hope we may be tn tio danger 
of the experiment) I doubt not but we Jbould find, the forgivenefs of 
tbefe Men more Implacable than the Revenge of others i and that 
thevr meekneis and moderation would have more terrible effefts, 
'ti)an the rage and fury of the Arians and Donatifts, in 'ancient . 
times. And that the leader may nol think I utter this without ground, ' 
tho I have a great many, / will at jprefent offer but one reafon 
for my conjefture, and that is taken from their Royfterous, Impu- 
dent, Scurrilous way of treating the great and adorable myfteries 
of our Religion i which Jbews what ufage the profeflbrs ot them 
would in all likely hood meet, tftkey ever bid them in their power. 

The Bleffed Trinity is by fome of them ftyled Triceps Cerberus, 
and the doctrine .concerning it. they have afcribed to the Invention 
of the Devil, and tell us that it was fetched from Hell. Some- 
times they will /peak very honourably of our Saviour, but at other 
times, and upon other occafions fo reproachfully of his divine nature, 
that they treat* him vporfe than either the Jews or Romans who con- 
demned and Crucified htm. And tho they pay Divine Honour and 
Adoration to him, yet that doth not take off the guilt and impiety 
of their Sacrilegious denyal, and as far as in them lies Defpoiling 
him of his Divinity* but herein they tranferibe the Copy which the 
Roman Souldiers before mentioned fet them after hts Condem- 
nation by Pilate, who put a Crown upon his bead, and a Scepter into 
his handi ami yet at the fame time they (pit in his Face and Buf- 
feted htm. 

One would thinks that the great and venerable myfteries of our 
s^eligion, entertained by all the Wifeft, and Learnedfi , andbeft Men 
and Churches, in all ages ever fince Cbrifiiauity was firft planted in 
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THE PREFACE. 

the World; tho they bad bin Errors, yet had deferved to be treated 
with' a little more Civility and Reipeft, than tbefe men havejhew- 
ed in their Writings : who have wanted Jomething elfebefides, a good 
Caufe to defend: fir they have wanted Modefty and Civility in the 
Defence of a very bad one j have wanted the Candor and ingenu- 
ity of fair adverfariej ; and have treated the myfieries of our Faith 
with fuch a Proftitute, and Impudent Scurrility - 9 that we cannot 
well tell what reply to make to them j except in Imitation of the 
blejfed and meek^ Arch- Angel Michael, we Jbould defhre God to Inter - 
pofe in his own quarrel, and to rebuke the Blafphemies of thefe 
men, but to have mercy upon the Blafpemers. 

To Conclude ally as there is no danger at prefent, God be thanked, 
that we Jhould be frighted out of our Xeligum, fo I hope we Jball 
not be wheedled out of it, by any of the Artifices of thefe Jeducers 
who lye in wait to deceive ; nor by any other (pecious pretences 
that they may make ; no not by the pretence of Peace, which I know 
hath fometimes bin offered in their behalf I confefs peace is a mofi 
deferable thing, the hleffings that attend it are to great that we 
cannot tell how fufficiently to value, and fo imx\y i . that we can 
fcarce number them. So that a// humble and truly pious Chri- 
ftians Jhould be content to part with any thing to obtain it*. 

But I mufi recal that loft word, for upon fecond thoughts / 
find it may be tpo dearly purchaied ; as it certainly will be, when 
bought at the expence either of Tfuth or Juftice ; without which, 
Peace fha otbfrwife the mofi ufeful and excellent, would prove one 
of the mofi pernicious and ntifchievous things in the World. And 
when I (peak of Truth I chiefly and principally mean thofe fun- 
damental Truths which are treated of in thefe following Papers, the 
Belief of which has hitherto bin looted ubon by mojl tynfttans, to be 
neceilary to our Salvation : and tf there be any Truths of that 
Importance, I hope every man will confider, that tho Peace be much to 
be deftred^fet that it u not advif able for him to hazard his Salvo- 
tion to fecure it. 

When aU is done, the reputation of being ejleemed a Peaceable and' 
moderate man wtU Jland a man but in little Jlopd when he comes 
to appear before the Tribunal of Chriji, and there to be charged with 
the guilt of betraying his fytijgon, and at the fame time, the Souls* 
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of them committed to his charge^ to endlefs perdition and ruin. In 
one word j tho Peace be fo great a blefjing that a man might be content 
to lay down his Life^yet no man Jhould lay down bis Soul for the fake 
of it. AndiLn a Pious man mtght in fo/ne cafes commendably fub- 
mit to Death, yet no wife man, nay tndeed no man not out of bis 
witSy would venture upon Damnation to Obtain it. 
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PRESERVATIVE 

' .. I ■ AGAINST 

•' - Socinianijm. 

IN all ages ever fince the firft planting of a Chriftian Church 
in the world, Cod for many wife reafbns hath thought fit 
to exercife it with various and different forts of trials. The 
Apoftles who were immediately commiffioned by Chrift, 
apd fent to teach all Nations, and thereby to bring them over 
to the belief and obedience of the Gofpel, (according to the 
prediction of their bleffed Mafter in the 10th. of Matth. who 
nad forewarned them of it,) met with great and violent oppofi- 
tion, and that both from Jew and Gentile^ who with an extraor- 
dinary zeal or rather fury, fet themfelves to opprefs and ftifle this 
new doctrine, if it were poffible, at its firft appearance, and be- 
fore it had gained much ground and footing in the world. 

But befides the open force with which the enemies of it en- 
deavoured to deftroy the Chnftian doctrine, the Apoftles and 
other Minifters of it, met with another and more dangerous op- 
pofition from fbme falfe brethren, who did not aim fo -much 
arthe deftru&ion of the Chriftian faith, as by fome undue 
mixtures to corrupt the purity of it. Such were the Judaizing 
Chriftians, who tho they Embraced the doctrine of the Gofpel, 
yetftill they retaind a mighty affection for their old Religion 
and the law of Mofes y to the obfervance of which they thought 
themfelves under an indifpenfable obligation : and not only fb, * 
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but would oblige all other Converts to the like obfervance ; and 
their zeal in this matter occalioned no fmall trouble to the Apo- 
fUes,anddifturbance to the Churches, where they firft planted 
the Chriftian faith. SeeASs i r. and Gal. r. And tho this was a 
matter of no fmall concern, and might in the conclufigp have 
proved of dangerous confequcnce, yet it was not conhderable . 
in a manner, if compared with many other execrable opinions 
and practices, which began very early to be introduced into 
the Church, by Ebion and Cerintbus, Menander^ Saturmnut, Ba- 
fihdes and Carpocrates : Succeeded afterwards by Valentinus and 
Marcus, Marcion, and Hermogenes, and a long train of Heretic J^s 
fhall I call them ? or Hobgoblins j (for fb 1 think they might well 
be fly led, if we confider either the darknefs and ignocance of all 
religious matters with which they were encompafled, or the wild 
pranks which they played, to the great difturbance of all good 
men j) who were all descended from that fbn of perdition Simon 
Magi?, who was their Patriarch and Ring-leadetv 

It were a difficult task to mufter up the names, but almoft an 
endlefs attempt to reckon the fenfelete and extravagant opinions* 
of thefe Heretic^ ; by reafbn of whofe pernicious ways, the way 
of truth was evil fpoken of. For many of the objections of 
the Heathens againft Chriftianity, tho all of them were falfe, 
yet were taken from the execrable opinion and practices of 
thefe lewd mifcreants, who thereby brought no fmall difgrace 
upon the Chriftian Religion, and put no fmall ftop to the 
growth and propagation of it. 

But not toprofecnte this matter any farther, if we defcend a 
little lower, we (hall find that God had no fboner diffipated the 
ftorm that hung over the Chriftian Church for fome Centuries ; 
and put a ftop to the efrufion of any more of that blood, (which 
without any diftin&ion of Age or Sex, was fpilt like water under " 
the ten famous perfecutions) by the advancement of Confiantine 
to the Empire j but the devil betakes Jiimfelf to new fhifts : who 
finding his former methods of cruelty fb fignally baffled by the " 
patience and conftancy of the Martyrs, he begins to play a new, 
or rather to revive his old game, and fence he cannot deftroy the 
profeflbrs of Chriftianity", he will endeavour to undermine their 
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Religion, He had indeed made a vigorous effort, to extinguifh 
both the name and memory of the Chnftian Religion, and to 
have tore up both the faith and the believers quite by the very 
roots ; but herein he was difappointed : and therefore he endea- 
vours to compai s that by ftratagem, which he could not effect 
by ftorm $ and in this method he finds greater fuccefs than in the 
former. For being baffled as we laid before, in his attempts 
upon the difciples of Chrift, he attacks the doctrine which they 
embraced: and here Inimicus homo, the enemy came and fowed 
tares among the Wheat ; hoping thereby to choke the word, which 
now he del paired to extirpate. And herein he found fit inftru- 
ments for the execution of his defignj for taking advantage of 
the ambition and curiofity, the difcontent and revenge, and 
other difbrderly paffions of Anus, thottnus, Neftorm^ Eutyches 
and others, he fbon prevail d with them to aflift him in the pro- 
ject which he had laid, for corrupting the doctrine and thereby 
difturbing the peace of the Church. For they prefently broach- 
ed many dangerous opinions, whereby they did either plainly 
deny, jor fbme other way pervert the doctrines then generally 
entertained by the whole Church, concerning the natures and 
the perfbn of the Son of God. 

But thefe errors having long fince bin buried in the Weftern 
Church, and lain forgotten in a manner with their Authors, were 
again unhappily revived at the Beginning of the Reformation, 
by the endeavours chiefly of fome Polanders and Italians in the 
laft age, and among them principally of Faufius Socinus; who 
having gathered up the dangerous errors of Paulas Samofatemu 
and Pfwttnus chiefly, againft the divinity of Chrift, he put them 
together in one body, together with thole of Pelagius in tHe pomt 
< >l 'original fin, and thofe odier doctrines which are fuppofed to 
have a necefiary dependance upon it. 

And herein Socinus feems chiefly to have chofen Pelavius for hie 
< pattern. For the other Hereticks, I mean Arias, Pbotinus and 
Macedomus being content with the denial of thofe fundamen- 
tal doctrines, concerning the divinity of the Son and the Holy 
Ghoft,or with their particular Errors about the natures and per- 
fon of Chrift, as Nejhrhi iai JBrfygfcr ra they did not attend to, 
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thofe doctrines into all their 



pernicious confequences, which might when clearly under- 
ftood, overthrow all the other parts of the Chriftian Faith. 
But Pelagtus gave us a fyftem of his Divinity, and drew out 
his Errors into a Abater length, in oppofition to feveral im- 
portant parts and branches of our Religion; chiefly that 
which concerned the do&rine of Original fin. The denial of 
which did by confequence overthrow the neceflity of the fa- 
tisfadtion made by Chrift, and the redemption of the world 
by the merit of his death and funerings, as the Fathers, and 
particularly St. Avjjtm obferves. 

For he was matter of reafbn enough to confider where it was 
that his fir It error would naturally lead him, and he was content 
to follow it, and thereby fell into that Labyrinth of errors, 
from which with all his skill and fophiftry he could not dis- 
entangle himfelf: for when prefled with the arguments of his 
adverlaries, and the authority and tradition of the Catholick 
Church > tho he could and did find as many ftiifts and tricks 
as any other, to efcape the force and conviction of truth ; yet 
his former and fundamental error in denying the imputation 
of Adams fin, and the original guilt and ftain of our natures 
contracted thereby, hung like a dead weight about him, and 
funk him down into thofe impious opinions which he broach- 
ed concerning the grace of God, and the liberty and freedom 
of mans will in religious matters in oppofition to that Grace i. 
concerning die nature and efficacy or the Sacrament of Bap- 
tifm, the merit of good works and the juftification of afinner, 
the nature of Gods law and the poffibility of riling to a ftate 
of perYection in this life, by yielding a perfect obedience to 
it, (3c. all which having been picked up by Sociniu, together with 
what was delivered by the other Hertticks y againft the divinity 
of the Son of God, and the Holy Ghoft, he hath at length 
given us the molt perfeft fyftem of Hertfies, in oppofition to the 
doctrine of the GofpeL, in almoft a%the parts and branches of 
it, that ever was ufliered into the worlu. And indeed to give him 
his due, tho in point of time and Itanding he was inferior, yet 
in point of skill and management, that is, in the art of He- 
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refay he was fuperior to all that went before him, moft of 
whom were but fools and bunglers in comparifbn. 

For many of the ancient Htreticks had feveral extravagant 
and incoherent "notions, which had no more connexion be- 
tween one another, than the parts of a rope of land : fo that 
like a company of mad and hair-brained people, they attacked 
the Chriftian Religion with great fury, but it was at random 
and without skill j dinging about their mad opinions like 
wild-6re, with which indeed they did a great deal of mil- 
chief, but it was at all adventures, without order, and as one 
would imagin, without any certain aim. 

But Socinus comes more gravely and leafurely to work, and 
what M. Cato faid in another cafe of Julius Cafar^ 1 may be appli- 
ed to him, bobriuj acceffit ad perdendam reltgionem. Like a man 
that had his wits, tho, as many think, not the fear of God about 
him, he comes more fbberly and with greater deliberation to de- 
ftroy the Chriftian Religion: he puts his opinions into better 
order, his errors are better united,and have asfar as the nature of 
error would allow, for the moft part, a good correfpondence be- 
tween one another : like a wary and well dilciplined Captain he 
puts his arguments into good array, levels his Batteries againft 

\ the great myfteries of our Religion, and chiefly againft the eter- 
nal Divinity of the fbn of God : as well knowing that if he could 
fucceed in his attempt upon that, he might promife himfelf an 
eafy and cheap victory over all the reft of our Religion? and 
therefore having, as he thought, effectually overthrown that 
main and fundamental Article of it concerning the ever blefTed 
Trinity, he was refblved to follow his blow, and to purlue his 
imaginary conqueft in that point, to the overthrow of all the 
other parts of the Chriftian doctrine. He faw where driiu, Pbo~ 
iinus, Neflortufy&c. were wanting, who having, as was faid before, 
contented thcmfelves with their particular errors concerning the 
natures and perfon of Chrift, as petibns who thought they, had 
done mifchief enough, they feemed content with what they had 
done, and went no farther. But Swinus m imitation of I 

— ; — : m m . .. — i 1 1 1 ' 1 1 .i t. ., 
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loved Peiagius, enlarged our profpcdk into his Religion, and from 
• * the principles which he kid down, he drew oat his conclufions 
to a greater length : for having denied the Trinity, and parti- 
cularly the eternal divinity of oar Saviour, with* it he could no$j* 
avoid denying his fat isf act' ion, and the redemption of the workP 
by the merit of his death and»fufferings ; having clifowned the 
perlbnality of the Holy Ghoft, the neceffity of his grace, and 
the efficacy of his operations upon the minds of men, muft 
at the lame time fall to the ground. 

Together with theie he hath publilhed many dangerous errors 
concerning the nature and attributes of God ; concerning his- 
prcfcience and providence in the government of the world ; con- 
cerning the creation, of man and the fall ot Jdam, and* that cor- 
ruption of our natures which is the confequence of it i concern- 
mg "unification, and faith which is the means of obtaining it ; 
concerning the Church, its nature and the notes whereby it may 
be diftinguilhed from ull other (bcictiesj concerning the mini- 
ftry and the perlbns to whom Chrilt hath committed the care 
and government of his Church ; their difti ntl 10 n and autho- 
rity to preach the Go! pel, and ■ to exercife dncipline in its 
concerning the Sacraments and the end of their inftitution, 
and particularly concerning the nature and efficacy of Baptiim 
and die Lords Supper ; laitly, concerning a future ftate and the 
condition of men after this Life. " To which may be added 
fome other doctrines, which do not feem to have any neceflary 
connexion with the former, but yet are of dangerous confequence 
to the peace and welfare of all civil Societies: thofe I mean 
which he hath advanced about thcAower and authority of the 
Civil Magiftrate, againfr the LawfuTnefs of War and Oaths in a 
Chriftian Commonwealth, which have as mifchievous an influ- 
ence upon the order and peace of States and Kingdoms, as his 
other opinions haweiipon Religion. 

So that Socmus having bblerved what was wanting in the 
former Heretical to make their attempts entirely fuccefsful a- 
gainft the Chriftian Religion ; being engaged in the fame defign, w 
but in order to make it more efte&ual, he wifely refolved to 
correct what he thought was amifs in them : wherefore lay- 
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* ing afide what was more grofi and abfurd in the wilder and 
more extravagant opinions of the "ancient Heretock, and fujj- 
plying the detects of the more fiibtile and refined who came 
afterwards; he and his followers have at length given us a 
body* of their divinity, more compleat in its kind than ever 
the world was bleft with before their time. Not .but that in 
fpight of all their art and skill, inch being the fate and folly 
of error, they cannot avoid, especially in the defence and main* 
tenance of their opinions, falling into many and thole very 
plain contradictions. 

Upon the whole matter I think it may be reafbnably doubted 
whether Socinus-any more than that grand Impoftor Mahomet, 
maybe properl^alled a Heretic^ as being the founder of a new 
Religion, rather'than the Author of a new name and feci: among 
Chriftians. For as the Alcoran of the former, is, as we are told, 
a fardel of errors and abfurdities arifing from the impure mix- 
ture of Chrijitantty, Judaifm, and fiagaitifm, together with fbme 
idle and extravagant notionsof his own > fb the doctrine of So- 
cinusy feems to be a compofition of the errors of Arttit, PMttnus, 
and Pelagtus^c. together with fbme additions of his own, not 
indeed fb feemingly abfurd, as thofe of Mahomet^ but, I am afraid, 
no lefs dangerous to the Chriftian Religion ; of which he hath 
retained only the name together with the empty found of the 
words ; but with fuch falfe glofles, fuch forced and malicious in* 
-terpretations, as have quite deftroved the true notion, as the 
whole defign of the Goipel: jn o ftpofition to which he hath 
given us a kind of natural and ffew^Religion, not fuch as the fpi- 
rit of God hath revealed iu his word, but fuch as his own carnal 
reafbn fuggefted to him, in oppofition to that revelation. 

And that this may not be looked upon to be an uncharitable 
becaufe a groundlefs charge; I fhall lay before the reader a 
fcheme of the Religion revealed by God in Holy Scripture, and 
particularly that publiflied by Chriftand his Apoftles in the writ- 
ings of the New Tejiatnent, and which hath bin embraced by all 
found Chriftians in aH ages of the Church, from the firft plant- 
ing of one in the world, to this day ; together wi^/i another of 
the new, or newly revived opinions of the Socman* : that by 
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- tampering of both, he may be able to make a iadgment of 
what 1 is . here fuggefted* which upon examination I hope he will 
find .to .be agreeable to truth, and not contrary to charity. 
And firft, as it is fit, we lhall begin with the great object of 
our Religion, Almighty God : in the knowledge and worfhip 
of whom, together with an obedience to his commands, con- 
lifts the entire .nature of Religion. And here upon enquiry I 
believe we fliall.find, that what the Scriptures have revealed 
concerning the nature of God, is widely different from the ac- 
count which Socinus and his dilciples give us of him. 

As to what concerns the nature of God, the Scriptures pr 0 . 
pofe him to be confidered two ways by us. ifl, Abfblutely in 
his glorious and effentiaL attributes, or 2^, Relatively in the 
great and adorable myftery of the ever blefled Trinty. 

Frrffl, if we confider God in his Attributes, we mail find that 
the firft great, and, if 1 may ib call it, fundamental attribute 
which the Scriptures reveal, and indeed natural, reafon dictates 
concerning him, is the unity of the Godhead, Deut. 6. 4. Hear, 

0 Ifraeli the Lord our God is one Lord. Deut. 32. 39. See novo that 
L even I am he, and there is no God with me. 1 Cor. 8. f , 6. For 
tho there be that are called Gods, whether in heaven or in earth, &c. 
But to us there is but one God the Father of whom are all things. 

1 Tim. 2. f. There is but one Gody and one Mediator between God 
and man, &c. 

Here undoubtedly it will be faid that the Socinians are be- 
yond all fufpicion orthodox, all their ftudies and labors being 
employed in aflerting and vindicating the unity of the God- 
head in oppofltien to the doctrine of the Trinity, which ac- 
cording to their apprehenfions muft infer a plurality of Gods. 
But for all their boafts concerning this matter, and afliimingto 
themfelves upon that (core the name of Unitariatis, we muft 
not be too .hafty in acquitting them from the imputation of 
Polytheifm j for tho they deny the eternal generation and divi- 
nity of Chrift, and fay that he had no exiftence before his being 
formed in the womb of the Virgin, and appearance in the 
world i and that the being which he then had was purely 
humane : yet after his refurre&ion from the Grave, and his 

afcenlion 



Digitized by Google 



. . . ufgflinji Socinianijm* o 

afcenfion into heaven* they (ay that God the Father as the 
reward of his obedience and fufferings, exalted him to the ho- 
nour and dignity of a God ; not indeed to be the (npreme and 
eternal God, but however deus verus, a true God, diftincl: and 
feparate from his Father ; and Socimis takes it ill of his adver- 
faries, that they.fliould charge him with denying Chriittobe 
God', and complains againft them that will not be brought to 
confels and worflup nun 1 for their Lord and God, who was 
once a weak and infirm man : and herein he faith the power 
and goodnds of God was difcovered, and his admirable wif- 
dom dil'piayed, in cxtfdlwg and deifying this man, beyond what 
we can i mag in 

And to the objection that might be made againft this opi- 
nion,^ that which did unavoidably infer a plurality of Gods, 
ll r o\ogcnius will tell you, that if by two Gods you mean one of 
whom are ali tbinvs and roe in him, and the other by whom are all 
things and we bj him, we are io far faith he, from being afliamed 
of worfhiping two fuchGods, that we rather glory in it*. But 
if it mail be farther {aid, that to do them right, they acknow- 
ledge but one lupreme God by nature, and that Chrift is on- 
ly a God by Appointment and Office, not natus but faBus^ not 
born but made, and deified after his afcenfion by a communi- 
cation of the divine power, wifdom and goodnels to him. 

I Anfwer that this is fo far from abating, that it rat' er en- 
creafes the difficulty, and makes the Socinian notion bou. ab- 
furd and impious, as may be (hewn more at large hereafter, 
when we come to lay the charge of Idolatry at t.heir door. 
Indeed one would think it fhould be a debating off the name 
and honour that is due to' God, to give either of them to 
any but him that is fo from all eternity ; the fame Wotyzenius 
will tell you, you may if you pleafe, reproach thCm for fo doing, 
but he values it not a ruin, nos non erubefctmus, faith he we are not 



I Qzfifi not cbripum verum drum effo ntgamus, quod tamen a nobis non jfff, 
Soctn opcr. I om. 2. p./Sff. 2 tjt frp Deo ac Domino fuo venerentur. p. 651. 
3 In eohomme fufra quam did poteft extollendo & deificando, lb\d. 4 Ut potius 
' id gloria nobis /audi dvtamwf, Wotaogen. Prolegom. iu Evangel. Johannlscip. 8. 
dc vera divmit^c Chrifti. 
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afhamed to own that we worfhip Deum fatlum vel faUitium, a 
made God; not made indeed by a Goldfinith or Engraver, ab 
altquo fculptore vel aurifabro, but they acknowledge with St. Peter 
Acts 2. 3d. that God bath made J ejus who was crucified Lord and 
Chrifiy that is, faith he, deum eximium fecerit, hath made him 
a great and eminent God, Ibid. 

If this be not enough, if you pleaie to confult Smatctus, 
he will give you all the fatisfa&ion that you can poffibly 
delire further in this matter. For firft, he will tell you, that 
whereas the Scriptures aflure us that there is but one only true 
God, yet that muft be taken fano Jenfu ; not as if there were no o- 
ther true God befides God the Father, but that there is none that 
is God; eodem prorfu* modo, juft in the fame manner as hp is 
For otherwife the thing is certain and paft all dotfbt, that 
there are more true Gods than one ; and let tjie Infpired writers 
be never fb pofitive yet he and his friends can arid will with 
equal confidence advance this contrary pofition, that the true 
God is not one only God \ Nay it is not an indifferent mat- 
ter, but a truth which they firmly believe and earneftly con- 
tend- for 3 . And therefore pronounce it without any haefita- 
tion, that there are more true Gods than one. 

And indeed they have reafon to contend earneftly for this 
opinion, if it be true what he faith in the fame place, that to 
acknowledge and confefs, and adore one only chief tmd fu- 
f>teme God, is purely JudaicaL, and a renunciation of the Chri- 
fltan fyligion*. Here he fpeaks as home to the point as vou 
can poffibty defire, and it is enough m all confcience. Thus 
whereas the- Scriptures tell us there is but one God, the 
mans fay there are two ; one God by nature, another by 
* ^ . . 




I 6}»0<i vero Deus tUeuuus qui pater eft, jolus verus diatur, id nonidto fieri di- 
ermus quod nemo alius prater Patrem deus verus fit, fed quia nemo alius prater 
Pat rem, ifto frorfus modo dent verus fit, quo Ule eft. Smal. Exam. Cent. Err. p. 4- 
% CerXtfJimum eft quod non unus tan turn verus Deus fit. Ibid. $ Cvntendimus ejr fir- 
mijfime docemus eft p lures Deos prater unum. Eofaue verct. Rcfut. Smigl. dcNovis 
Monft. Nov. Ar.p.14. 4 Tantum unum fmtnmum Deum agnofcere,unum tan turn na- 
tura Deum Colere, unum tantum Independent em Deum confiteri t *JfeJudaicum quid- 
dam 3 ejr tbnegutionm Cbriftiaxaj Religions. Ibid. p.%6. „ •> 
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one Supreme, another Inferior, one Greater, another LeflTer, 
one Elder and eternal, the other -a Junior and modern God: 
an*d this by Socinus is made the great myftery of the Chrifti- 
an Religion : greater indeed if true, and more incomprehenfible 
than any -other, or than all the other ftupendpus and adorable 
myjteries of. our Faith put together. 

Now as the Socinians lay there are two Gods ; fo if you be- 
lieve Curcellaus, he will confidently tell you there are three, 
who tho he be no Socinian, yet he agrees perfectly with them 
in almofl all their other Errors, except thstf: which concerns 
the doctrine of the Trinity, where he hath a peculiar notion 
of his own, diftin& as he tells you both from Artus and Soct- 
nus\ for he makes the Son and Holy Gholt to have a divine 
nature communicated to them from all eternity, but yet fuch 
that is different in each of them, fo that they are three di- 
itinct divine beings. And to the objection made by Marefius, 
that this notion muft inevitably imply that there are three* 
Godsi he. Anfwers, that if by three Gods, be meant three ipe- 
cifically diftinguiflied from each other, he difowns any fuch di- 
iiin&iou between the pcrfbns of the Trinity but if by three, 
be meant three perfbns agreeing in the fame common nature, 
yet numerically diftinguilhed in each of them, it is that which 
he owns and earneftly contendr for, viz. that the Father, Son and 
Holy Ghoft, are as much three Gods as Peter, Paul, ixAjobn^ 
agreeing in the fame common nature are three diltinct men. 
And if you believe him, he will tell you the Ancients were 
not afraid of the imputation of Polytbeifnty in this fenfe ; and 
to think of the fame indiyidual nature being communicated to 
three perfbns, was a notion as He faith, that never entered in- 
to the heads of any of the Fathers, in their difputes againft 
the Avians, as being againft both Reafon and Religion, Cureell. i 
Differ t. prima de voeibus Trinit. cap. iof. tideinceps. And Lim- 
burg, who publiflies and recommends his works to the world, I 
fiippofe is of the fame opinion. 

The zd. Attribu te which the Scriptures afcribe to God, is his 
immenjity and omniprejence, afluring us that his nature is in- 
ite, and confequently that it cannot be confined to any 
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place, or circumfcribcd within any limits, flbo he is pecuh- 
arly and eminently refident.in Heaven, yet Solomon will tell 
us that Heaven and the heaven of heavens cannot contain him, i King. 
8. 27. and the Pfalmifi .puts the queltion, Whither JJjall I go from 
thy fpirit ? or whither Jball I flee from thy prejence > If I ajcend up 
into heaven, thou art there : if I make my bed in hell, behold thou 
art there alfo. VC 139. 7, 8. So St. Stephen, Act. 7. 48.. the mofi 
High drvelleth not in 'Temples made with Lands, that is, is "not con- 
fined within thofe limits, as many of the Heathens thought 
their. Gods were, for, as fatth the Prophet Ixaven is my Tin one, 
and the earth is my footfiool. And indeed not only the infinite 
nature of God, but the belief of his providence neceflarily 
fuppofes it. Upon which account we are faid in htm to live, 
and move, and have our being, A&. 17. 28. forafinuch as he // above 
all, and through all, and in all, Eph. 4, 6, 

Now in oppofition to this important truth, which is not 
only revealed in Scripture, but dictated by the light of na- 
ture, and acknowledged. upon that (core to be fuch, by all fb- 
ber Heathens, as well as by (bund Chriftians i the Socauans 
will tell you, that God is not infinite in liis Lilence, or Nature, 
but that he is fo confined to the Heavens, as not to be fub- , 
ftantially prefent elfewhere, or not to fill any places out of 
thofe limits. And therefore wh#n urged with thofe places of 
Scripture, which fay that God fills Heaven and Earth, and that 
he is every where prefcnt,]ev. 23, 24, Pf^ 1 39. They anfwer, that 
they mult be Interpreted, only with reipc&to the zertue, power, 
and operations of God, which extend to the remoteft plates 
where he is not cflentially prefent As the Sun, which is the 
Inftance fbme of them give us to illuftrate this matter, is con- 
fined to the Heavens, and indeed takes up but a finall room 
there in comparifon, yet may be faid to be, ubtque terrarum y 
becaufe he diffufes his Light, Heat, and other influences, to 
■ — — — - . 

1 Ea verba, fpcaking of thofe words ;frr. a}. a$. [Am I a God at hand, and not a 
God afar oli? J Saadere vidtntmr, ip/ius Dei fubfiantiam nam ubttjue far iter pr/efen- 
ttm effe^ & fie cam ntm ejfe tmmen/am Jive infimtam, quamvis ubtque tame* Jua i<ir- 
iVte cr providentia fit ipfe Dtus pneftxs. Socin. de Dei effentia Cognitione p. 6%. i .J. 
Creliium, cap. %j. de Dei Immenfitate & Qmmprafentia. 
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the remoteft pares of the Earth- But of this Attribute more 
hereafter. 

Che. 3. Attribute afcribed to God in Scripture, is his tmmjetence, 
wheueby he knows all things palt, prefent, and to come : which 
knowledge of his extends it felt not only to all things anA 
perfons, but 1 ike w 1 fe to all then* actions and the effects of them, 
and together with them views the fecret fprings and principles 

01 thole actions, decerning the defigns and contrivances of men, 
and all the thoughts and intents of the heart, There being no 
creature that is not manifefi in bis fight, but all things are naked and 
open to tlje eyes, of him nib whom rve have to do, Heb. 4. 1 $. . ' ■-' ( ' • 

What* our Translation renders open, is more Emphatically 
exprefled in the Greek, Ttr^ijAar/wMt, all things are, as it were, 
dillectcd and anatomized, the very infideof all things" are laid 
open to his view. What is lodged in the darkeft comers and 
deepeft recefies of the Soul, cannot be hid from his n>ht 
whole eyes are in every place, like a flame of fire; beholding 
the evil and the good. Nay this knowledge is^of fb valt an 
extent, as to comprehend within its mighty compafs, not only 
things palt and prefent, but likewife all things to come ; for his 
duration being commeniirrate to all the parts of time, lie doth 
not meafurc things as we do, by firft and lait, but all things pre- 
fent and to come, are open to him at one view, rvuh rohom a 
thou/and years are but as one day, and one day as a tbmj and year /, 

2 Pet. 3. 8. Nay not only thoie things which are properly 
future wich reiptd: ta any necefiary caufes of. their producti- 
on, but even, thoie which are moft contingent, as depending 
upon the fpontaneous motion of mens free will ; all fuch ali- 
ens, together with the molt carnal events, as well as remote 
confluences of t hem, are the objects of Gods knowledge, who 
doth not only difcern our Intentions and defigns whilft they 
are in fieri, in the time of their hatching and framing in the 
Soul, but antecedently, long before the mind comes to any de- 
termination, he under ftands our .thoughts afar off^Vf. 139.2. 

. And of th is beiides the plain declarations of Scripture, the pte- 
di&ions that have bin made by God of the moft contingent and 
fortuitous events, are an Argument that one would think ihould 
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place this truth beyond all contradiction : It being that which t 
God Almighty made choice of, to vindicate the honour of^is 
divine nature and perfections, in oppofition to the vain. cWm 
that was laid to them by the dull Idols of the heathens,, and 
their nwre ftupid worlhipcrs, Efay 41. 22. Let them bring forth 
and Jbew'us what Jljall happen, let them jherv the former .things what 
they be, tJjdt rvc may confider them, and know the latter end of them, 
and declare us things for to come. Shew the things that art to come 
hereafter, that we may know that ye are Gods. 
> V . It is true this knowledge of God as it extends to things to 
. come, is.too wonderful for. us, we cannot attain to it : and there- 
fore if we think to meaiure his knowledge by our Own flial- 
low conception of things, we engage in a task more ablurd and 
ridiculous^ than if we ihould attempt to take up the waters of •> 
t]ie Ocean and inclofe them in the hollow of our hand. 

And of this ablurdity are the Socinians giiilty, who will by 
no means be brought to acknowledge this great truth ; for tho 
when you come to difcourfe with them upon this fubject, they 
will tell y ou,they allow God to be 01 1111 ifcien t,and that he knows 
all things ; yet you muft not be too hafty in taking an advantage 
of that conceflion. You" muft give them leave to explain them- 
lelvesj God knows all things, That" s true, but with this limita- 
tion, quatenusfunt fctbilia, as far as they are capable of being 
known. But future contingencies muft be excluded out of that 
number, having no being either in themfelvcs, or in any certain 
or neceffary caufes of their production ; and therefore are no 
more the object of any, even divine knowledge, than darknefs is 
the object of Hghj: your eyes may as loon be dazled with one, 
as your underftandings be affected or receive any Impreffion 
from the other. 

For Gods knowledge, fay they," is agreeable to the nature of 
- the things known ; which may in fome Senle be true, but "is 
a truth ill applied by thern^ when they fell us, that God knows 
things that Arc certain, as fuch.that JIjoS come to pafsj things 
that are likely, he confiders as fucn that may probably come 
to pais; things that are barely poffible, as depending upon 
the arbitrary, and therefore uncertain determinations of tneas 
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free will, he knows as pojfiblc, that is, they may or may not 
come to pafs, but whetner of thefe two mall happen, that is 
ftill a fecret even to God himfelf ; whole divine*knowledge can- 
not arrive to the knowledge of fuch future contingencies, of 
which, according to the known maxim, there can be no certain 
or determinate truth or falfliood. 

Perhaps you will fay this maxim is true, with refpedt to fe- 
cond caules, ancf any created knowledge, but not with refpe<5t 
to the knowledge of God, to whom the molt cafual eyents are 
prefent, and therefore certain i for as much as he forclees which 
way men will freely determine their own choice, either in 
acting or forbearing to ad, in doing this, or doing the con- 
trary. And without this prefcience we cannot well imagin 
how God mould be able to govern the world, and particularly 
Angels and Men,- in whofe actions and the event of them, his 
own glory is (b eminently concerned. 

The Socinians will tell you all this is a great miftake, and that 
fuch a notion of Gods knowledge is (b far^rom being necef- 
fary to -his providence, that it is derogatory to the freedom 
of mens will, and thereby tends to the overthrow of all Re- 
ligion* which Crelltus endeavours at large-to prove Lib, de Na- 
tura Dei cap. 24. de Sapientia Det. 

And after he hath taken fbme pains to mew that thisomnifci- 
ence is oppofite to reafon, he comes to (hew its repugnance, as 
lie thinks, to the plain declarations of Scripture, and what he 
and his Mafter fay upon this head, and upon that which foU 
lows, it will be worth bur while a little to enlarge upon, foraf- 
much as it will help to give us a true Idasa of Socimanifm, which 
tends plainly to the difhonour of God, and in the conclufion 
to the overthrow of all natural as well as revealed Religion. 

Now the places of Scripture which Crelhus quotes to this pur- 
pofe, are thofe which fpeak of Gods waiting for the -amend- 
ment and repentance of finners, as he doth in thaf remarkable 
manner, Efay r. 4. What could I have done more for my vineyard, 
that I have not already done to it ; and yet when 1 expected it 
Jhould bring forth grapes, tt brought fort)) wild napes ? and y. 7. 
When'he looked for judgment, behold opprefpom for rigbttoufnefs be- 
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bold a cry S« How faith he could- it be iatd either with pro- 
priety or truth, that if God had foreleen their obftinacy, he could 
have waited and hoped for their amendment > He farther re- 
fers us'to two other places, to Gen. 18.21. Concerning Sodom, and 
to that concerning Abram Gen, 22. 12. this is certain faith he *, 
That Cod here.by a new and an extraordinary experiment, mado 
a difcovery of the faith and piety of Abraham, winch he was 
not certain of before he made this triat of it: And of the 
execrable Impieties of the Sodomites, which he would fcarce be- 
lieve they could be guilty of^ till be came dowri from Hea- 
ven on purpofc, and made as it were his own eyes the witneaTes 
of the truth and certainty of thole matters. » 4 

For a further confirmation of his opinion, he cites thofe pla- 
ces of Scripture where God is faid to tempt Abraham, that is, 
to make a trial of his obedience, Gen. 22,1. and (b thoie other 
Deut. 8. 2. Judges 2. 21. where God is faid' to have lead the 
Children of Ifrael in the wildernefs forty years, to prove them, 
and to Imow whaPwas in their hearts* and whether they would 
keep his commandments or no: and to have left • off the Co* 
naamtes in the land declaring his refolution not to drive them 
out 'thence, that he might prove Ifrael, whether they would keeti 
the ways of the Lord as their Fathers did or no. From all 
which he concludes that he muft be perttnactffimus, extremely 
obftinate that mould oppofe this opinion, which if you believe 
him s, is fupported not only by the evidence and ftrengthof 
reafbn, but by the Authority of Holy Scripture 

What CreUius here faith againft Gods prefcience, he learned 
from.. his Mafter Socin, Prale8. Theol.Cap.t.p. fgr. Where* the 
Matter goes farther than the Scholar in aggravating the incon- 
veniencies that muft attend the notion of prefcience ; for from 
hence faith he it muft follow, that many things are afcribed to 



I Quo enlm paElo poteji qui/piam diet id expefiare, quod non event urum planijjt- 
me hitel/igit, imo jaw reip/a viaerf Hind.- x Deum novum q%eddam ejr infigne expe- 
riment um, ill:.- qitidm impietatii Sodovicm videre vriuijft, kk vtro put at is Abra- 
hamic* Midi/fa quod ,autequam fio tt, -plant certum & exploratkw noHtrgti 3 Ha* 
tnodo Evident ijfimjt & plane cogthte rat tone nit it ur, fed & Jafrarum ifterarum au- 
toritate JlabiHtnr. 4: Xrell.'lbid. 

God 
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God in Scripture either falfly, orelfe mult fiippofe him guilty 
of fuch imprudence ', which we cannot imagin any man could 
be liable to, except he were fiark^mad. And then quotes the 
places before cited by Crcllius^wd to them adds Numb. 14. iz.&c. 
where God fware that the lfraehtes Ihould not enter into the 
Land of Canaan, which yet he fware to their forefathers he would 
give them, and he did once really intend to put them in poffef- 
lion of it, but their murmurings and rebellions caufed him to 
alter his refblution. 

Now if God had foreficn the difbbedience and impieties of 
the Children of Ifrael which moved him to change his purpofe 
concerning them, in promiiing to bring them into the Land of 
Canaan, and confirming that promife with an oath ; he muft have 
acted, faith this Bold man, lb, as we cannot fuppofe any man to 
have acted, that was not quite out of his wits \ But now a- 
gainft all this, the foretelling of future events, even fueh as 
are molt contingent, as depending upon the entire freedom of 
mens wills; and the numerous as well as plain predictions of 
thefe matters which ftand upon record in the book of God, 
one would think mould be an unanfwcrable objeclton. And 
it feems it was fo with Epijcopius, who tho he agrees too 
well with So an us in many of his Other loofe and dangerous no- 
tions concerning the* nature and attributes of God, yet here 
he leaves him, and declares himfelf of a contrary Opinion, 
being chiefly induced thereunto from this Argument of pre- 
dictions. 

But yet to mollify the matter; and to give as little offence 
as might be, to a party whole favour he courted, he tells 
them and us ; , that it was but a Imall matter about which they 
differ'd, which mould break no fquares between friends; for 
tho he affirmed, and they denied, yet the * matter of the difc 
pute was purely problematical, which had divided the opini- 



1 Qu* tie in kominem cadere pojfunt , nifi plane dement em. Ib'ui. 2 giiis ex 
komimbus it a amens efl , ut juret fe altqutd fatiurum, quod Je faHurum minime effi 
jam probe noverit. Ibid. 3 Lib. 4. Inft. Th. cap. 18. 4 Inter Er^ditijjtmot 
Tbeologos Lis adhuc fub judicc eft. Ibid. . 

C ons 
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°ns of the moft learned Divines, bat never to that day had re- 
ceived any determination ; 1 That there was not one Chriftian 
l n a thouiand had any knowledge of it j in fhort, 1 that it was Co 
trifling and inconiiderable a matter, that neither Religion nor 
the worfhip of God was at all concern'd in it. But what Epifco- 
puu could not do, Socitms hath done, or at leaft hath attempted 
the doi ng of it ; vis^. the reconciling the truth of God's predtiltons 
with the denial of his prefcience, and it is worth our while to 
hear what he faith upon this occafion. 

i. Then, (ometimes God's predictions are no more than his 
warmngSy Pottus monet quam preedtett, Socin. praeL Th. cap. ic. 
God dealing with ww, as men lometimes deal with children, tell- 
ing them that they will do fuch and fuch ill actions, to deterr and 
fhame them from Co doing, Soltmus nos cum puerum abaliquo errore 
commit Undo deterr ere volumus, &e. Ibid. 

a. God tbretells fbme ad:ions > and particularly fome wicked 
actions, not as if he knew they would certainly be committed 
by evil men, Quia ea certtffime futwra nojjet, fed quia ftc plant 
verijimile erat, Ibid, but becauie it was very likely they mould be 
(b : that is, what we call a predict" ton, and what the Scriptures with- 
out any limitation deliver as luch, Socinus accounts but a con- 
jeUurc, that is a probable guefs, of what may likely come to pafs. 
But what may come to pafs, may likewifo not come to pais, and 
(b for all their confidence, the Infpired Writers, and what we can- 
not think of without horror, the Holy Spirit that directed them 
might be miftaken. But forafmuch as thefe two former An- 
fwers may lerve for fome predictions, but cannot give a rea- 
fonable Enquirer jult latisfa&ion as to others, which are (b plain 
that the force of them cannot be thus eluded: 

Therefore once for all to put an end to this objection, and 
you may well nhagin he was \\ard preffed, before he would be 
take himfelf to this lafi, and in him a dejperate Jhifl ; he is forced 
to take /ancillary at thole very decrees of God, which acother 

times he oppofes with all his might: like a Malrfacfor when 

„ _v« - ° ' ^ 

I Vtx credo miilefimmn Cbrijiiauut/idan <jm jaentiam k»jut rei ra l >eat. 2 At»f- 
jue bujut fcievtia reh'io cx!t*[<juc ai\i :; n'r t /jf.if>nd ;v>ivtoff< kowfauw M)riadat 
/art m teiius con flat. Idem ibid. 

clofc 
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cloie purraed, and finding no other way of efcape, he flies for 
pretettimi to thofe very Altars, which at other times he hath fb 

* often profaned by his crimes. 

For faith Socimu, the things which God forefees, are either 
good or evil ; if good,hemayaWblutely decree what is fb and 
make that necefiary which otherwife wonld be but contingent, 
nay he may impofe a neceffity upon the Wills of men, and make 
them to do and choofe what is good \ Now this is downright 
Qalvinifm, and if you had a mind to believe it to be true, yet the 
Stcinians thcmfelves, and the Rcmonjtrantj their friends, will fur- 
nifli you with fuch objections agamft the belief of it, that to 
them at leaft they muft be unanfwerable. For it is a known and 
an avowed Principle among them both, Firft that where there is 
neceffity, there is no Religion ; and confequently neither good 
nor evil If our a&ions proceed not from freedom, they loofe 
their nature, and may be any thing elfe, but cannot be virtue 
and vice, forafinuch as neeejjity takes away the diflinclion of adti- 

^ ons good and bad. 

2. That Freedom and Neceffity are fo oppolite one to an- 
other, that Omnipotence it felf cannot reconcile them, fora£ 
much as they arc plain contradictions, and terms that deftroy 
each other T . That neceffity robs you not only of your free- 
dom but of your will it felf, to which freedom is fb heceffary, 
that without it, it is no will, it being an eflcntial property of 
it, proprium quarto modo; and to fay that the Will can fiiWift 
without its propertv, that is it's tjftntml liberty, is abfurditatc 
ipfa abJicrdiusK 

Now let us putboth thefe things together: there is noReli- 

— A , y* x — — _ .p*. ; — 

i $ ttftimoniura loquitur it bonis of >erH>nS cetto fravifts, Jina Julio Deus iffede- 
crevrt. Socin. Pratt. Tn cap. lo.p 749. x CreH.cidfc4.de fap. Dei. 7 HoceftpeJZ 
ftndare refighnen), qnai mulls profrie eft ubieft neceffitas. Smalc. contra Smigl. cap. 1. 
4 Crell. cap. 14. dc (apicntia Dei p. 204. Ubr talis neceffitas eft, net ullum verum pec- 
cat urn *ft, nec merit urn parrs. XJbicunque neceffitas dommatur ibi religions n on eft 
locus. Examen cenfurx cap. 7 p. Ex. So ray the Remonftrants. y ^pd neceffe eji, 
hominis libertatem a fe ptnitus excluiit. Socin. Prael. Th. cap. €. Arbitrium bberta- 
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gion, confequeigiy neither Good nor, Evil, 'Virtue nor Vice, 
where there is neceffity ; and yet nihil prohtbet^ iaith Crell. no- 
thing hinders, confequently neither religion, nor the nature of 
good and evil hinders, but that God may absolutely 'decree 
things good to be done 'j, and decree them fb as to become neT, 
► celTary by virtue .off that decree^, •( *i! 

Again, the Will cannot be necejfitated in any of its actions, fbr- 
afmuc'h as this woul^ deftroy its freedom, which is a fundamen- 
tal' radical property of it, and cannot be feparated from it with- 
out deftroyuig the. u ielf : And yet God can impofc 4 necefi 
ply upon'tlic wills of men of choolmg this thing or another A : 
VJLtcinus will tell you, that God ufually leaves the trills of 
men to their freedom, except it be when his judgements require 
him to lay them under a neceflity'. / ; , jt 

Now how fltall we, reconcile theie faymgs, wjneh to us poor 
Chriltians feem to pe plain con traductions, an< ^ therefore knpof 
fible to be true. But Sac 'imis is not only agreatfadniirer ofreafon, 
but a-grcat mafter of it too ; and therefore, by the help of a ai- 
ftinction, he doubts not but to bring himfeif fairly off; for in 
the fbrementioned place, haying in-order to -give ^n account of 
fume of the "predictions of Scripture, bin, forced tobVmgm the 
Decrees of God into hisailiftaucc, which could not, one would 
think, but entrench upon the fieedopi of mans will, by making all 
actions ilibject to thefe Decrees necdlary j ^he gravely tells uf, 
an^we are beholding to him forithcdif^oye/yV.lTh^ notwithr 
ftanding his Decrces,;God hath left map entirely, tb his Uterty i 
for liciidcs the direction and government bfn is external a&tons 
whtch indeed God hath referved to himfeif he ha$h left every thing 
elfe in the power of mans will That is, when you fay a man 
is a free Agent, you muft diftinguifh between the inward and out- 
ward Act, between ch^fmfc^d. the former fenfe a 
inan'is entirely at liberty , J ?or what can be freer than thought, 

I Nihil prohibei <]u:n Deui Ji/pjpjicitir t>»;ia fieri deqernat. CrcU. dc Tap. Dei p XIO 
Z Potejl vectjfitatem hpmuii imfono &f<* %ilillu4.volendj>lbid; ^ Dens voUutatem 
liber amtffis pmt^ijt 'tju&tjt xS^fii 'h'tsa^LiUm '-••"ft* ffftirant. SocilV 

PfcL^d Th. cap. 7. p. i 4-4;:. 4 kofyvtaj, .id txirawum uf.]ue eft plane libe^L 

adco ut prater ipjHT^fa3i^Jf3iter»km i cmfi^in^jin futt ptttjlhU .bid. 

who 
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who can lay a reftraint upon man s wiU, or fhackle hisdefires? 
The decrees of God, can put no force upon thefe, and here 
Sapiens dominabitur ajlris j they only govern mens outward a'chons j 
which may indeed thereby become ncceflai y, but that's no great 
matter i atiimut cujufquc efl qui/que, the mind is the nobler part, 
let a man but aflert the honor and dignity of thati and he need 
not be much concerned what becomes of his outward adtions. 
But againft this it may be objected, that a great part of Re- 
ligion cpnfiits in the practice of many External actions oi I Piety 
towards God, Jujhce and (harity towards men ; and if .thefe are- 
not free, tfiey ace no longer ;\cts oY Religion, any thing elle 
but not Virtue and Vice as was laid before. To this he will 
tell you, that God meafures mens Obedience or Difbbedience 
refpe&ively, not by the External Fatl, but by the Internal Atlioiis 
and con[ent of the IVilh. 

Which tho # in Jpme fenfe, and with a juft limitation' it may 
be true j yet as it is here # brought in by him, to ferve hispre- 
fentpurpofe, is a very loofe and. a dangerous deter minat ion. In 
fliort this whole matter, as it is itated by Socinus, is. liable to very 
many and thofc unanfwerable exceptions. 

For \JL whereas he faith the will even to the laft is en- 
tirely at liberty, tho the external actions arc mbjecl: to the 
decrees of God, and thereby become neceflary ; this is a playi 
contradiction to what both he and XreUius before told us, that 
Got! might necejfitatem affcrre voluntati & neccfjitatem imponere 
homimbus hoc velillud volendi : force even the will, as well as make 
the outward actions neceffary. 

^.ldfy^ He aflerts a freedom in men to little or no purpofe for 

gne wbuld think if God gave man a principle of freedom^ 
e did it cruelly for the government of his aftions and if thefe 
are not in his power he had even as good be without his 
liberty; and that his will and his actions fliould run the fame 
fate, and be both equally fubiedt to it. For my part I fhotild 
think I had as good be (hackled and manacled, as to have a 
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full power of moving, and yet not be able to ftir either bind 
or toot. 

Soeinus mould be asked, how it can be imagined that 
the anions can be neceflary, when the principle from whence 
they proceed is abfbltftely free, for it is of humane and to* 
luntary actions that Soeinus in that place is fpeaking, I be- 
lieve it would puzzle him to give a fatisfa&ory anfwer. • 

Tho Acinus takes care of the freedom of mans wiU, 
which he in this place is concerned to vindicate, yet as far as I can 
perceive he hath taken little care of fylinon ; tor i£ where Acre 
is neceflity there can be no Religion, as &e Socimans and Hpnon- 
firants faid before, and that a great part of Religion conlifts in ex- 
ternal as well as internal actions ; I cannot fee but that thereby 
Religion is left in great danger, if not entirely overthrown, and 
that Vertue and Morality, are for any affiftance that Soeinus in 
this place affords them, fairly left to fhift for themfelves. r 
Well, but however tho Soeinus by*naking good a&lons fob- 
jeel: to Gods decrees, and thereby ,neceflary, may be guilty 
of contracting frimfeifi yet there is no great harmin all 
that : his opinion in.iy be abfiird, but he doth ndffaefign 
to encourage impiety thereby ; for tho he make God the caufe 
of good actions yet he doth not as his adverfiries jjo, make 
him the Author df Sin. In reference to what is Evil, here man 
is left entirely to his own freedom, the jrailt of :which can- 
not be: transferred upon the decrees of God, Which are not 
in' any wfr£ concerned in them i but the fhame and Hame of 
all muft be bid at man s own door, and imputed only to his 
own freedom. But fbft and fair : there is no general rule but 
tna^nave fbme exceptions; for there are plain predictions in 
Scripture, not only of fame good, but of many evil and wicked 
a8iofts 9 {ath for ihftance, as were the Treachery of Judas, and 
the denial of Peter, &c. 

■ Jflow thefe according to the Socinians^Cod could nbt fore- 
fee except they were neceflary, and they could not well be 
neceflary without his decree j and therefore to reconcile the 
prediction and the event, God firft refolves to have an ill 
thing done, and then wifely foretels the doing of it. Read 

what • 
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what follows and then you will be further fatisfied in this 
matter, and that Socinus and his followers are not wronged 
in having this laid to their charge. • 

For firft, faith Crelliw^ if God finds men fit and difpofed 
for any mifchief, Eorum malitia utipoteft adeonjilia fua exequenda T , 
he may make ufe of their wickednefs to compafs his own 
defigns. Nay not onl^fb, he may like wife decree fbmething 
to be done by them, ^uod [me peccato ab its fieri nequit, Ibid, which 
cannot be done without fin. What Crelltus faith in general, 
Socinus gives us an example of in the Egyptians, whofe fin 
in oppreffing the Children of Iiiael, God long before fore- 
faw and foretold, Gen. if. as having decreed it to be done. 
But to excufe this matter he faith, God did not put that wicked 
difpofition into the minds of the Egyptians, but found it there, 
Malam earn mentem in ipfis invenerat, qua ad judicium Juum exequen- 
dum y quodammodo abujus eft. PraeleA. Th. cap.* 10. p. f 47. and 
what he found there, he made ufe of for the execution of his 
judgements, 

This is fomcthing,but it is not full enough : this is but beating 
about the bum, therefore he will keep you no longer in fuf- 
pence. Not only an action that could not be done without fin, 
but the fin it felf muft be decreed and effected by God, Si quid 
ab bomimbus contra Dei legem committitur y id nan quidem decernente ac 
autore Deo fieri ajjeveramus^ nifi raro ac quibufdam de caufis, Socin. 
Prsel. Th. p. 5-44. that is, if God be the Author of fin it is but 
rarely, and that for very weighty reafbns. Here again Socinus 
to our great amazement, is a downright Predeftinarian, and if 
we may judge of the opinions of Calvin even by the reprefenta- 
tion of his adverfaries, he is Calvtno ipfo Calvinior. . 

What Socinus here affirms, that God fbmetimes is the Au- 
thor of mens fins, is confirmed by Smalcius^ but with this dif- 
ference, that whereas by Socinus God is made the immediate 
Author of fin, Smalcius will bring in the Devil to bear part 
of the blame, Deurn quandoque per diabolum homines tompellere 
ad fcelera perpetranda \ God indeed, faith he, compells men 



1 Crell. cap. 24. De Sapicntia Dei p. z 10. » Smal. Contra Framz. p. 4 16. 
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to do evil, bat he makes uie of the mini&fy »of the DeViirwho 
is the inftrument in the Compulfion. 

What they fay tlgis in general, tliey do firrther illuftrate, 
* if you think what hath bin (aid . may not be fo clear, but that 
it may want a Comment, by particular inftances, and fpecial- 
ly that of Peter's denial of his Matter, which was a contingent 
Event, one would think, as depending upon the freedom of 
his will, and yet this was foretold by Chrift. But how could 
this be? why Socinus w'dl tell you this denial of Peter, was 
not a matter fo contingent as you may imagin ; for God 
for the punifhment of his confidence, decreed to withdraw his 
Grace from him, upon which fubftra&ion of his Grace, that 
denial could not but follow *. Nay he goes farther j not only 
withdrawing his Grace from Peter in the Hour of Temptation, 
but taking effectual cQurfe that he mould be tempted. For, faith 
he, Peter being difpoled to commit this fin, and wanting only 
an Opportunity of putting it into practice, to make good .the 
truth of his prediction, God took care to offer him that oc- 
cajion. And this he thinks may fafely be faid, without any ab- 
fiirdity \ Here he fpeaks home and full to the point. 

Indeed at another, time he himfelf can fcarce digeft, what he 
here would have hts Readers fwallon tmthgut fir aimng^i for, (aith 
he, to fay that God forefeet evil, becaufe be decrees it, cannot be 
affirmed without impiety >. How lhall we reconcile this with all 
we before quoted out of him ? I confels 1 was in fome pain 
for him, to know how he would iome off, but he foon re- 
lieved me : by the help of a diftin&ion he can perform wonders, 
among, which one of the greateft is to reconcde contradictions. 
For, faith he^ Si cert a mali op&is pradiBio erit, ipfum quidem 
opus a deo decretum fuertt, nott autem cordis malitia, p. 5*49 . 



1 Ncgatio iff a neceffarioconfecutura erat,Socin. ibid, p f 4.8. i Non alia re opus 
erat t ntji ut occajio Cbriffum ntgandi Petrp daretttr, id quod deum ip/im enraf- 
Je y i. e. Effvife, nihil abfurdi continet. Vid. Smal. Contra rancz. p. 4.3 1 . Ubi *f- 
ferit voluntatem Petri quodammodo effe coat! am <$r ad breve tern for is /pactum liber- 
tate fuapr'rvatam,idque L)eum internum & facere poffe & folere. 3 Peccata it a 
a deo notafuilfe affirmare, quia futura omnino it a decrevijfet y impium pror/us videri 
debet. Socio. Ibid. p. 5-47. 

That 
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That is, you muft diftinguifh between the AS and the Obliquity 
of it, and then you may reconcile the honour ofGodsjuftice and 
the truth of his predictions : a very nice and Metaphyfical diftin- 
ftion, and which I ihould almoft have defpaired to have found 
any where, but in the writings of a Sehoolman or a Calvinifl. 

Upon die whole, I think, we have reafon to admire the 
Judgment of God, upon thefe men ; in giving them up, as ajufl 
punijbment of their contempt of his /Revelations, to the conduSl 
of their own carnal and corrupt Reafon, which when it is not 
affifted by a Divine Revelation, is but a blind guide in mat- 
ters of Religion i and therefore it is no wonder if we find them 
roving and wandring in a labyrinth and maze of Errors, like 
men bewildred, going backward and forward, faying and un- 
faying, and at length growing giddy, and falling back into 
thole very opinions which they have made fo much haft to 
fly from, and upon the account of which, they and the Re- 
monftrants have raifed fo many, and fuch tragical exclamati- 
ons againft their adverfaries. 

qtbly, The next Attribute that the Scriptures afcribe to God, 
is his Immutability, whereby he is uncapable of Alteration, and 
therefore not liable to change i Sam, if. i^. The flrengtb of Ifrael 
will not lie nor repent : for ne is not a man that he mould repent. 
This would argue God to be like our felves, of like weak- 
nefs, and like paflions with men. 

For whatever Alterations may happen in the world, yet he 
remains unalterable, with whom is no variablenefs, neither Jbadow 
ef turning, James 1. 17. Indeed men upon many accounts, and 
for many very warrantable reafbns, may be obliged to fhift 
and change their Counfels and Resolutions : who for want 
of wifdom and forefgbt in laying their projects, or for want 
of flrength to execute them, and oy a great many other unex- 
pected accidents, which the greateft prudence could not forefee, 
nor consequently avoid, oftentimes meet with many and fatal 
difappointments. 

But when Infinite Wifdom is joined with Infinite Power, 
nothing can hinder fuch an Agent from bringing his purpofes 
to the defired Event. My counfel, faith the Lord, that Jball 
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ftana\ and I will do all my pleafure, Efay. 46. 1 o. Who can 
withftand the power of God? who can baffle his Contrivances, 
or refift his will ? For the Counfels and Decrees of God are as 
Immutable as his Nature ; for be they Abfolute, or be they Con- 
ditional, as long as he forefees the performance of the Condition, 
it makes no difference in this cafe : many devices may be in man's 
heart, but the counfel of the Lord that /ball ftand, Pro v. 19. 21. 
however men may alter, and the dealings and difpenfations of Gods 
providence in feveral a&s of mercy and juftice upon that fcore, 
may be different towards them j yet this is without alteration 
or change in his purpofes towards them, who remains ft ill the 
fame, yejterday, ana to day^ and for ever. 

The Socinians otter many bold and dangerous expreffions in 
oppofition to this plain truth, which is the unavoidable con- 
fluence of their denial of Gods Omnifcience. Forafinuch as 
there are many events which depend upon the actions of men, 
which arifing from the freedom of their Will, are therefore 
purely contingent, and confequently out of the reach of Gods 
knowledge ; this muft, according to them, unavoidably caufe God 
to alter his counfels, to take new meafures 9 to change his affe- 
ctions towards men, and alter his purpofes concerning them : that 
is, he who is a J^probate to day, may be an Elecl pei fon to mor- 
row : and he who at prefent is cleft, may afterwards be repro- 
bated, and thofe may finally perijb, quos Deus faluti deftinavit^ 
whom God once defyned for eternal happinefs. Socin. de Off. 
hominis Chriftiani, cap. 11. Now this one would think fhould 
be an Argument ot inconftancy, and confequently not fit to be 
afcribed to God. 

Crcllius will tell you, there is no fuch matter ; this is only 
an inflame of his freedom j it fhews you only that there is a 
variety in the acts of Gods will, but no tmonftamy. For a man 
is then faid to beconftant to his purpofe, who perfifts in it till 
fomc good reafbn obliges him to alter it 1 : and therefore 



I Conflantiseft perjiftere m animi propofito, nifi quid intervener t t y cujus ratio 
immerito baberi ptfltt, & quod in a/iam fentrntiam voluntatem jure ftrttere queat. 
CreiJ. cap. aj. dc Saoct. Dei. p. x6y . 

what 
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what you would call wavering, he will fay is the refult of wif. 
dom God accommodating his decrees to the nature of things, 
and the adt ions of men ; lb that in fhort, God is fubjeH to change, 
but not without good reafbn, he may alter his purpofes as 
wife men ufually do, according; to the different circumfiances of 
things, and as the exigence of his affairs (hall require. 

But with the leave of this bold man, another would be apt 
to think, that tho men may without the imputation of levity 
alter their counfels, becaufe this arifes from the imperfection of 
their natures, and particularly of their knowledge of future events, 
which tho it be no faulty yet it muft be acknowledged a weakncfs, 
tho fuch an one as they are no more accountable for, than they 
are, becaufe they cannot reftore fight to a man born blind, 
or raife the dead. But it cannot be afcribed to God with- 
out a derogation to his infinite knowledge, and unerring judge- 
ment, and is therefore an argument of weaknefs, notwith- 
standing all that Crellius urges very weakly to the contra- 
ry, aa. 

Therefore that we may return where we firft began, to the 
Decrees of God concerning the future, and final ftate of men ; 
this is certain, that they with relation to their feveral and re- 
fpe&ive objects, are fixed and unmoveable, for be they ante- 
cedent or fubfequent to his forefight of mens faith or infidelity, 
it matters not in this cafe : the Scriptures however allure us, 
and right reafbn will confirm the fame, that they are im- 
mutable, more ftable than the Foundation of the Earth, or the 
Poles of the Worla\ which may and fhall be fhaken, and ftag- 
ger out of their places like drunken men, but the Counfel of the 
Lord that Jhall fiand. 

For let holinefs and perfeverance be the caufe or the ef- 
fect of Gods election, yet all fbber perfbns agree in this, that 
whoever lives an holy life, and perfeveres in it, is undoubtedly 
chofen by God to eternal life: and whofbever lives and dies 
in his fins and impenitence, is certainly defigned and fhall be 



i Quje rebus mutatis it a tonjilia mutat* at ea Marum rationi attemptret, Cap. 
31. dc DecretisDci. p. 370. 

D 2 doomed 



a8 Trefervathe 

doomed to cverlafting punifliment : here the foundatwn of the 
Lord Jlandeth fare, the Lord knoweth them that are hi/, and them 
that are not fo. But Socinus, who denies the certainty of Gods 
knowledge of many future events, w^. thofe which are con- 
tingent, fuch as are the actions of men, as depending upon 
the utuertain becaufe free motions of their will ; muft in pur- 
fuance of this principle, deny the certainty of Gods Election; 
becaufe he cannot forefee who will obey his commands and 
continue to do fo, agai nit all the temptations which they will 
meet with in the world to the contrary : and confequently he 
mult fay, what another would account Impiety to think, that 
God Almighty for want of knorvtng the determination of mens 
choice, mult likewife be ignorant of the final event of their 
actions: and therefore he who at prefent is the object of 
his Love, and defigned by him for the joyes of Heaven, may 
in the conclufion for ought he knows, merit his difpleafure, 
and be tumbled down to hell. 

Now that men may make fuch uncertain conjectures concern- 
ing their final ftate, and thereupon meet with a fatal and ter- 
rible dijappointment, may be a certain tho a fad truth, and 
therefore no great wonder : But to think that it fliould thus 
• happen to the sllmfc Creator of men, is to have too mean and 

difhonourable conceptions of him j and fuch the Socimans 
have, doubting not to aver, that God finds reafon to alter 
not only his difpenfations towards men according to their 
behaviour, but his own intentions of kindnefs and difpleafure, 
choofing what at firft he refufed, and refufing afterwards 
what once he thought worthy of his Approbation and choice, 
Soc in. prtcl. Th. cap. 7. 

A fifth attribute in God, and which indeed cannot be fe- 
parated from him without overthrowing all Religion, is his 
Juftice : and that not only as it fignifies his holinefs and righ- 
tcoujhefs, but as it betokens his, anger, indignation, his feverity 
and difpleafure againft Sin and Sinners. And this the Scripture 
f peaks very often of, Pfal. y. the Pfalmift defenbes God as one 
not only that hath no pleafure in wtckednefs, ver. 4. which arifes 
from the holinefs and righteoufiiefs of his nature; but as one 

likewife 
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likewi/e that hates all the workers of iniquity ver. f. and particu- 
larly, who abhors the deceitful, and will deftroy the lying 
man. The wicked and him tbatloveth violence his Soul abbors,Vfal. 
11. f. Hence he ftiles hinuelf a jealous God, jealous of his 
authority and honour, and wftl revenge the contempt of it : 
be is flow to anger, but yet will not acquit the wicked, for- 
afmuch as he is jealous, and furious, who mil take vengeance 
on his adverfaries, and reserves wrath for his enemies, Nahum. 2, 3. 
and when God proclaims t his name, the name by which he 
defires to be known, it is the God merciful and gracious, &c. 
hut yet one that will by no means clear the guilty, Exod. 34. 
Numb. 14. 18. he is Deus ultionum, the God to whom vengeance 
belongeth,Yf. 94. t,tbe God of recompences,]a\ fi.f6. and in Jbbrt, 
<a confuming fire, Heb. 12. 29. . 

All which expreffions feem plainly to denote, that Juftice 
in God is a neceflary and an eflential attribute, and which 
you can no more feparate from him than you can his nature: 
I mean that Juftice which betokens his Severity and indignation 
againft finners, and moves and enclines him to punilh them, 
tho the punifliment it felf may in fome fenfe be faid to be 
arbitrary, and fubjeel: to the freedom of Gods will j as are 
alio the Emanations of his goodnefs, and the effeUs of his power : 
but yet all this doth not hinder but that power and goodnefs 
may be eflential Attributes of God, and are acknowledged fo to 
be by the Socinians themfelves. And the like we affirm of 
Juftice^ to the terrible effects of which, the fins of men ren- 
der them neceflarily obnoxious : all guilt which is the inevi- 
table confequence of fin being in its own nature an obligation 
to punifliment. 

But Socinus will furnifh you with new notions concerning 
God in this matter, and quite different from what either [ews 
or Chriftians have conceived of him. For he will tell you, 
that Juftice and Mercy in God, not only as to their external 
effefts as they are difcovered in rewards and punifhments, but 
likewife in themfelves, are not attributes eflentially belonging 
God, but are things purely arbitrary and indifferent : and 
particularly that juftice, as it he/peaks an hatred of fin and in- , 

dignation 
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dignation againft the workers of iniquity, is not a permanent 
property y or, as he loves to fpeak, a quality refiding in God, 
which belongs to him per fe y but ex accidente, that is, it is a 
matter purely contingent, and the effect only of his free and mu- 
table mil '. * 

Now this as it is laid down by the Socinians I take to be 
not only a falle but a dangerous pofition; fbrafmuch as it 
furnifhes us with fuch a notion of God as is difljonorabU to him, 
and will naturally lead us to a contempt of him. But before 
I come to prove this, (forafmuch as I take it to be a matter 
of great importance in it felf, and efpeciallysjs fo in our dis- 
putes with the Socinianjy who have introduced this notion of 
God without Juftice, in order to deftroy the the true reafon of 
Chrifts death and fiifferings, which was to give JattsfaHion to 
the Juftice of God for the fins of mankind,) 1 mutt crave leave 
to lay down certain politions, which tho I might take for 
granted, and call poftulata, as being commonly known and re- 
ceived Truths : yet I (hall as I go along endeavour to prove 
them fo. 

The firft thing therefore which I mail lay down, is, that if 
there be a Providence, it mutt be chiefly and principally em- 
ployed in the care and government of human affairs : for there 
can be no imaginable reafon afliened, nay it would be con- 
trary to all reafon to fuppofe, that God fhould take care of 
Beajls and Inanimate Creatures, and negle&one of the nobleft 
parts of the Creation, I mean man, For whofe fake chiefly, 
next to his own Glory, he created the vifible world, and to 
whom as to his Vicegerent he hath given the Dominion over the 
works of his hand, having put all things under his feet. 



I yufiitia ea y qua; fiver it as vel vindifla, vel ira, vel indignatio y vel fimili alio 
nomine nuncupatur, von eft qualitas Jen mavis proprietas, nec vere refidet in Deo, 
fed tantummodo efeclus eft voluntatis ejus. Socin. difp. dcv hrifto Scrvatore,p. 125. 
Nullam ejufmodi tn Deo proprietatem, 0. e. qualitatem in ipjo perpetuo refidentem, 
tfpt ten/emus, qua Deum adpeccata punienda fimpliciter moveat. Sed id quod inipfb 
exiftens turn ad peccatapumenda fimpliciter movet, iram^r fever it at em, mifcricordiat 
oppofitam, ejfe ftatuimus ; qua non proprietas eft in Deo perpetuo refidens, fedveluti 
affeffus quidam ipfius, & literal voluntatis effeHus. Crcil. Rcfp. ad Grot, dc Satisf. 
Lhrifti.p. 1. 

1 idly, There 
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2dly, There can be no providence nor care of human affairs 
without giving men Lams tor the government of their actions : 
for as Gods providence towards other creatures is feen, in giv- 
ing them certain laws of motion and reft fuitable to their re- 
fpe&ive natures, and in guiding and governing them fb, as 
may moft tend to his own glory, and the welfare and beauty 
of the univerfe : fo his government and care of men confifts in 
giving them certain Laws as rules of their actions and man- 
ners ; it being much more requiiite upon many accounts that 
they mould a& by a certain direction ; forafmuch as the con- 
dition and mifchief that muft be the confequence of their dis- 
orderly living muft be far greater, and more repugnant tathe 
nature and righteoufhefs of God, than if other creatures fhould 
fwerve from the Laws of their Creation ; which yet they in- 
violably obferve, except when God thinks fit to interpoje, for the 
ends of his own glory, and the good of men. 

idly, That Laws are fb a 1 Rule of Moral aclions, as to put 
us under an obligation of yielding obedience to them. And in 
this they differ from * good counfel and advice, which tho it tend 
to our advantage, and the promoting of our trueft and beft 
intereft, yet it puts us under no necefTary obligation • of com- 
plying with it j every man being left to his liberty to take or 
refufe it at his plea/iire. 

tfhly, That the violation of a Law naturally and necefla- 
rily upon that very fcore makes a man liable to punijbment : 
which is but the fame thing tho in other words with the 
foregoing proportion: for therefore are we obliged to yield 
obedience to Laws, becaufe if we refufe to do fb, we are 
thereby obnoxious to puniJbmenU This is that which in the ci- 
vil Law is called Jus feu obligatio deliBi, quo quis ob malefici- 

um ad panam tenetur. The prefcribing or a Law is the adt of 

• 

I Lex ejl regu/a aftuum moralium, obligant ad id quod rettum tjh, Gr. dc Jur. B. 
&P. Lib. i. Cap I. Se&. 9. z Obligationtm requirimuf, nam conftlia & ft qua 
alia funt prxferipta bovefia quidem fed non obligant ia y Legit a*t funs nomine nan 
veniunty Ibid. Ubi conplium datur, offerentit arbitrium ejf^ ubi precept urn , necef- 
fitas fervttutis, Hicron. Lib. x contra Jovin. Detretnm ntcefjitatem facif, exbor- 
tatio tiberam voluntatem excitat. Gratian. Dilt. 4.. ad, finem. 
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a Superior, whereby he obliges his Subject to regulate his 
a&ions according to that prefcription i which if he refufes 
to do he may be called to an account as one that deferves 
to be punifhed for his difbbedience This is one of the 
prime dictates of nature l , as well as the Language of Scrip- 
ture, that he who doth nrowg, not only as that fignifies injury, 
but any evil in general, Jhould receive for that evil that he hath 
doru ,Col. 3. 2f. 

Laftly, That there is a neceflary relation between punifh- 
ment and juftice, whofe office among other things is to diftn- 
bute rewards and punifliments. f do not fay that Juftice is 
always obliged to exacl the punijbment, which the Delinquent is 
always and neceflarily obliged to fuffer, I mean is neceflarily 
obnoxious to; but wherever there ispunifhment if juft, it muft 
flow from that Habit or Attribute which we czWjnflice ; and 
that not only as it befpeaks fyghteoufnefs and Equity ; but like- 
wife as it fignifies that feverity and indignation which every 
Lawgiver is Tuppofed to conceive againft him that tranfgrefc 
feth his Laws, who thereby violates his Authority and offends 
againft the publick good. 

It hath bin doubted indeed whether in human punifliments, 
the Civil Magiftrate may aim at the vindicating of his own 
Authority, confider'd abftra&edly from the publick good. And 
here that famous paflage of Seneca is often cited upon this 
occafion, and which he tranQated out of Plato de Leg. no wife man 
punijbes a fault becaufe it hath bin committed, but left the 
like mould be committed again for what is paft cannot be 
recalled, but wife and good men in punilhment aim at prevent- 
ing mifchief for the future. 

But tho this may be true with refpedt to men, yet it is 

not fo with regard to Almighty God, to whom, as Grotiusiw 

* 

\ Precept um ibi eft, ubi eft poena peccati, Ambr. Lib. de Viduis Pr*cepto quif- 
quis non obtemperat, reus eft & debitor pctna, Auguft. Lib. de Sandta Virgin, 1 Inter 
ea qua natura ipfa die! at licit a effe, eft & hoc, ut qui male fecit malum ferat : quo J An- 
tiquijpmum& Rkadamaxtbeum Jusvocattt Phtlofopbi* Grot, de Jure R & r. Lib. 2. 
Cap. io.Se£t. 1. 5 Nemo prudens punit quia peccatum eft, fid ne peccetur : revo- 
cari enim preterit a nor* pojfurttffuturaprohibenturyljb. i.de Clem. Cap. 6. 

the 
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the forementioned Book and Chapter SeB, 4. hath very tru- 
ly aad judicioufly obferved, thole layings of Plato and Seneca 
would be very ill applied ; foralinuch as God in punifhing 
the fins of men, may very righceoufly, and oftentimes doth, 
aim at nothing but the aflerting of his own honour, and 
vindicating the authority of his Laws, and in fhort, the re- 
venging the contempt and violation of them : as is evident in cer- 
tain invifible pumjbments inflicted upon fbme fiuners in this 
life, fuch as are objuration and a giving them up to a Reprobate 
fenle i and will be much more evident in thole everlajtwg pu- 
nijbments (for fb we will make bold to call them whatever the 
Socintans may (ay to the contrary) in the life to come, where 
God can aim at nothing but the fatisfaSion of bis Juftice, and 
thereby the manifeftation of his own Glory 

But whatever the reafons may be of inflicting puniihment 
either by God or man, yet Juftice is the hand that inflicts it : 
which is called diflributive or vindictive, and is therefore defined 
by an * Ancient writer from one of its nobleft offices to be 
. Ti/xa/nAf Airtuvmsy an exacting of puniihment : And by Plutarch 
to the fame purpofe, to be r«v Z?n\en»fU»w ri Seix npx npufbf, 
ultrix in eos qui adverfuj legem divinam delinquunt: 

Now thefe things being thus premifed, I proceed to make 
good my charge again It the Socintans, in calling that not only a 
falfe but a dangerous Opinion of theirs, which makes Juftice to 
be no necejfary or ejfential Attribute in God, but a matter pure- 
ly Arbitrary and Contingent, as being the effect only of his 
free will. 

1. Then this Opinion I fay is falfe and impious, becaufe 
it furnilhes us with fuch an Idea of God as is difijonourable 
to him and will naturally lead us to a contempt 01 him j be- 
caufe it teaches us fb to conceive of God, as ot one that is not 



1 Certe ftrnas quarundam va/de perditorum a Deo nen ob aliud ( fell, extra ft ) 
exigi, faera verba teftantur, cum dicunt eum voluptatem caper e ex ipforum malo, 
fubfanvari at que irrideri impios a Deo. Turn vero& extremum judicium pofl quod / 
nulla expetlatur tmmdatio, immo & i» f^c vita pan a quatdam mtonfticu*, ut Oidu- 
ratio, verum ejfe quod contra Platonem dicimus evincunt. Ibid. » Hicrax apud 
StobxutB. 

E necefla- 
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necefiarily concerned in the Actions of men and the affairs 
of the World : that is, it gives us a notion of a God without 
a providence. For if there be a providence, it muft chiefly and 
principally be imployed (as was faid in our fix-It Prop.) in the 
care and government of Human Affairs j there can be no go- 
vernment without Laws, no Laws without the Sanctions of 
Punifhment, either exprefled or necefiarily implied in all fuch 
Lawsi no punifhment without Juftice to inflict iti and con- 
fequently (that we may bring both ends of our Sorites toge- 
ther) where there is no Juftice, there is no Providence; and 
where the one is not neceflary, the other is not fb too. There- 
fore tho the Socinians do acknowledge Gods providence and that 
he doth actually govorn the World, yet this doth not take 
otf the charge 01 falfhood and impiety from this pofition of 
theirs j becaule thereby they make his providence to be a con- 
tingent and perfectly an Arbitrary matter. You may notwith- 
itanding all this have a true notion of God and do him no 
wrong, if you conceive of him as of one that may be uncon- 
cerned in the actions of men, who after he hath fent them 
into the world, may fuffer them to live as they pleafe, every 
man doing that which is right in his own eyes: which yet is 
great Impiety fb much as to imagin ; fbrafmuch as it is re- 
pugnant to the infinite perfections of Almighty God, helps 
to debafe him in our thoughts, to weaken that reverence and 
efteem which ariles in our minds when we conceive of him; 
and thereby leads us naturally and inevitably from a difeiteem 
to a denial of him. 

So that what at firft I called a dangerous I am now afraid 
in the conclufion will prove to be an Athetftical affertion : up- 
on which account Epicurus among the Ancients was generally 
accounted an A theiit Pofidomus the Stoick thought him fb, 
and that it was only the Envy and Infamy which attended 
fuch perfbns, which obliged him not to profefs himfelf one. But 
what*/* words he affirmed, he did in ^^effectually overthrow: 
For by denying Gods providence, ' fyfuftulitflrationerehquit deos. 

i Ciccr. de Katun Deo. Lib. i Cap. li 3 . x Ibid. 

In 
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In which charge againft Epicurus, Cotta the Academuk hath had 
the confent of ail wile men among the Heathens, as wetf as 
the fuffrage of Chrifttans : whofe way of arguing would be of 
no force, had they not bin of Opinion, that if there be a God 
who made the World, there muifc necefiarily be a Providence ; 
and if a Providence, 1 am fure there muft be that Attribute 
in God which we call Juftice, without which that other can ne- 
ver be exercifed. 

But you will lay that God may give men Laws for the go- 
vernment of their Actions, and that will be a fufficient vindica- 
tion cfbu providence, tho he affigns no puniihment to the breach 
of them. That is, tho we cannot conceive a God without a Pro- 
vidence, yet we may conceive a providence without Juftice. Indeed 
Socinus hath told us Co, for (peaking of the command of God to 
Adam in Paradife requiring him not to eat of the forbidden fruit, 
and the threatning annexed, In the day thou eateft thou jbalt dye 
the death, Gen. 3. which threaning, Covet his adverfary told him, 
did flow from that Jujlice in God which we have hitherto bin 
fpeaking of ; he Anfwers, that this Juftice was not any thing in God 
inhering in him, and therefore nothing could florv from it y as being only 
an accidental effect of Ins free mil: 1 Cunt a me oftenfum fuerit 
ejufmodi juftitiamin Deo nonvere rejidere,nec proprii Dei qualitatem 
aici pojfe,fed tantummodo effebJum voluntatis ejus ; nihil ex ea fluere 
potutt : as much as if he had (aid, non entis nulla funt operatio- 
ns, what is not, can have no influence to produce any thing. 
And for a confirmation of this he adds, a that God might have 
given Adam (and what God might have done to Adam, he 
• might undoubtedly have done to ail the Sons and pofterity 
of Adam) this law, and not have annexed Death as the puniih- 
ment of the breach of it; nay if he had fo pleafed he might 
have affigned no puniihment at all. 

But this is delivered by Socinus with the fame Confidence as 



1 Soda. Difp.de ChriftoServ.pm prima, p. 115. 1 verum tffe depre- 
hendetur, ft conpderemus ptu'ijfe Dtum praceptum tllud bomim tratUre, ne^ue ta- 
pvnam Mortis > fi JkUnon ftrvafftt atUere : Immo ne pvnam fvdtm ulUm. 
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are many of his other abfurd Errors, in which he ftands An- 
gle by himfelf, againft the conftant and uniform fuffrage of 
Divines Ancient and Modern, Fathers and Schoolmen, Phi- 
lofbphers and Lawyers, and thofe both Canonifts and Civi- 
lians : among whom it paries for an uncontrolled maxim, That, 
that is very vainly and impertinently commanded which may be 
jecurely mgjeUed. Frujbra eft aliquid pracipere, quod impunhpoteft 
neglm : and this bold pofition he lays down, and gives us not 
the Teaft reafon for it ; but his own affir mation. But tho he 
gives us no reafon for his aflertion, 1 am fare there is very 
great as well as very apparent reafon againft it j forafmuch 
as fuch Laws as thefe will neither fecure the honour of God, 
nor ferve the ends of his providence j being but in the nature 
of good advice, which, as we faid before, every man is at li- 
berty to take or refufe at his pleafure. 

So that while he makes the Law precarious, at the fame 
time and for the fame reafon he makes the Obedience of men 
fb too : in which cafe God muft be beholding not to his own 
Authority, but to the good nature of his Creatures, that they 
yield any obedience to his commands. Perhaps you will fay 
there may be other obligations, befides thofe of punifhment 
which men may be under to pra&ife their duty : fuch as are 
thofe of Honour and Gratitude, and the ftrong tye of Realbn, 
which will bind a man to comply with his Duty, if there were 
no other motive to it, but this, that to do otherwife will be 
to acYunfuitably to the dignity of his nature. 

All this may be fine in fpeculation, but will fignifie little - 
when reduced to practice: the generality of men being go-' 
verned by fenfe, the motions of which are too headjlrong and 
furious to be curbed by the bare commands of reafon, when 
they are not enforced with thenar of pwujbment: the voice 
of which will be as feeble as that of old Eli to his rebel- 
lious Sons, far too weak to mailer their violence. And 
therefore that FraniickJVoman that foine have talked of, who 
brought fire in one hand to burn up Paradife, and water 
in the other to quench the flames of Hell, if flie had fuc- 
ceeded in her defign, in ftead of promoting would have ex- 
v»s. tinguifhed 
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tingiiifhed all virtue, and foon have rooted it out of the 
world. 

In fliort, to furnm up what hath been laid upon this fub- 
jeclfc : if there be no Juftice naturally in God, there might have 
been no Providence, and if no Providence, then men might have 
been left to the conduct of their own pddy and unruly pajfions, 
which would foon break through the reftraints of reafbnj 
and when men were thus left to the government of Lufi and 
Senfe, the unavoidable confequence of this mull have bin, that 
the world would ha\je bin filled with Blood and Murders , with 
Impurity and Vncleannefs, with Theft and Rapine, with Jnjuftice 
and Opprejfwn, and the gentle race of men would foon have 
become worfe than the worft of wild Beafts, preying upon 
and devouring one another. And to fuppofe that God could 
be unconcerned at all this, as if there be no Juflice in him which 
enclines him to punifh fuch wickednefs, he might be, is to 
have fuch a notion of God as it is reported Lewis the wth 
of frame had of his Leaden God, which he carried about him, 
and which when he had caufed any man to be Murder' d, or done 
the like mifchief, he would take into his hands, ki(s it, and 
beg pardon, and then all was well again, and he himfelf be* 
came immediately fafe if not innocent. In Ihort at this rate, 
we ihould not diftionour God if we Co conceived of him, as 
of one who did not necejfarily a& according to the eternal 
and unalterable Joules of Wifdom, Goodnefs, and fygbteoufnefs, that 
he might be a God not of Order but Confufion, which is not 
only an Impious, but a Blajphemous affertion. 

2<#y, My fecond reafon why I account this Pofition of So- 
anus about Gods juftice to be falfe and dangerous, is becaufe 
it takes away the diltindtion between Laws Vofitive and Na- 
tural j which diftin&ion hath hitherto bin looked upon, not 
only to be true but facred; foralhiuch as the contrary would 
open a Gap to all manner of impiety and wickednefs. Now 
pofitive Laws are accounted fuch as ow their original only 
to Gods free will and pleafure; and therefore as they cannot 
be known, fo they cannot oblige any but thole to whom he 
hath made fuch a declaration, and difcovery of his plea- 
, fure. 
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fare. « Natural Lam are tbofe which are difietjered by the Ikhi 
of nature, as being the neceffary refult of our Conftitution, and that 
relation which we bear to God as rational Creatures', many of which 
tho revealed in Scripture, yet in themfelves are obligatory, antecedent 
to any Juch revelation. 

Now thefe Laws do neceflarily fuppofe Juftice in God, 
without which they would be infignificant : for tho natural 
Laws ow their Original to the holinels of God, as being bat 
a tranfcript of thofe eflential Rules of righteoufheis which make 
up his nature ; yet all their force and obligation, (without which 
they are not properly Laws) refults from his Juftice ; that is, 
from the fear of puniftiment, which the Law threatens, andy»- 
ftice mfliBs, without which they would be perfectly infigni- 
ficant. From which by a juft and neceflary conlequence it 
unavoidably follows, that if there be natural Laws, there muft 
be Juftice naturally in God: fo on the other hand, if there 
be no Juftice, there can be no Laws of nature, forafmuch as 
without the former they can have neither Force nor Obligation, 
nor confequently have the formal reafon of Laws. 

^dly And Laftly, This Opinion of Socinus is both falfe and 
Impious, becaufe it tends to overthrow all natural Religion, 
by fupplanting that which is the chief if not the only fup- 
port of it in the world, and that is the fear of God. For 
take away his fuftice as this Socinian hypothefis doth, and then 
you have left nothing in him which a man governed by the 
light of nature need to fear. Not his unity, nor his eternity, 
nor immenfity; not his holinefs, nor his goodnefs, to be fure j 
nor laftly his power which in conjundion with the former, 
as it necefTarily is in God, is as harmlefs and innocent as either 



I fus naturale eft dt ft at urn reft at rat tents, indiums alicui aftui, ex ejus c*nve- 
nientia aut difconvenientia cum ip/a natura rationally tnojft ntoralem turpitud'mem 
aut nectflitatem mora lent, ac consequent er a Natural Autore talem aftum aut w~ ' 
tori aut prjecipi. Aft us de quibus tale extat diftatum, debit 's furst aut iUiciti Per fi 3 
atque idea a Deo neceffario prmcepti ant vetiti tntelliguntur, qua rtotd diftat hoc 
jus non tantum.ab bum ano jure ; fed & a£>ivino voluntary, quod non ea pr*cipit y 
aut vet at y qua per /<* ac fudpte naturd ant debits Juxt, aut illicita ; Jedvetando, 
illicit a j prarcipiettdo, debit a facit. Grot, de Ju. B. & P. Lib. i.Cap. i. Se£. 10. 
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of the former Attributes, when it is not moved nor excited by a 
juft difpleafure and indignation. 

Imagin therefore a Socinian were to difcourfe a Pagan, I 
would fain know how upon this principle he could convince 
• * him that it were his Duty to worfhip God, and to live a 
virtuous life. He might tell him indeed, and tell him with great 
truth, that the Divine nature and perfections are in themfelves 
a juft ground of Ejieem dtid Adoration : That virtue hath ma- 
ny and tho(e powerful though invifible charms, as being both 
agreeable to our Reafbn,and at the fame time ferving to promote 
our welfare and happinefs in this world j yet all this would 
lay him under no obligation to do that, which otherwife would 
be highly reasonable and fitting to be done. Suppofe it be ho- 
neft, foppofe it rational, fuppoie it his Interefi, yet he is left to 
his liberty and may, and no doubt will, do what he pleafes for 
all that : he may a& indeed like a Fool and a Brute, y,ct he is 
guilty of no fin in the mean time ; for where there is nojuflice, 
there can be no fear of puni/bment,where there is no punilhment, 
there is no obligation, nor confequently Lawj and where there 
is no Law, there can be no tranfgreflion. 

So that tho his reafbn may upbraid him with the folly, his 
Conference in this cafe would never check, him for the guilt of 
hts vice/ i which if the Laws of his Country did not take fbme 
care to prevent, he might fecurely practice without any fear 
of Gods difpleafure, lnfnort, notwithftanding all the finedi£ 
courfes about the beauty and amiablenefi of religion and vir- 
tue; the inclinations of fenfe would fbon bear down the 
dictates of Reafbn, and the Jlighteft temptations would prove 
too ftrong for thefe aery [peculations ; and as to the generality, 
the conclufion which they would draw from this principle, 
would be, Let us eat and drinJ^ for to morrow we dye, and after 
death comes no reckoning or account. Come on let us enjoy 
the good things that are prejent, and let us fpeedily ufe the Creatures 
lite as in youth : Let us fill our felves with cofily Oyntments, and 
let no flower of the fpringpafs by us : Let us crown our felves with 
fy/e-buds before they are withered. Let none of us go without his 
part of our voluptuoufnefs : Let us leave tokens of our joyfulnefs in 

every , 
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every place, for this is our portion, and our Lot is this. Wifd. 2. 
ver. 6, 7, 8. 

But tho this notion overturns all natural fyltgion, yet it is 
it felf effe&ually overthrown by the dictates o? natural Con- ' 
fcience, which are an unanfwerable proof both of the exiflenee 
and the Juflice of God. For we mult know that Conference is 
fbmething more than bare J^eafon :^Jjpr Reafbn may direel, but 
Confcicnce will prefcribe ; Reafon gives us a t\ule for the go- 
vernment of our actions, Conference pafles that Rule into a 
Law, gives it its force and obligation. Hie 1 prefer ibing of a 
Law is the aU of a Superior, and no man is properly Superior to 
himfelf, and confequently no man can by his own aH, peremptorily 
oblige himfelf, except that aB be enforced by fome other and higltcr 
obligation. 

And therefore Confcicnce is not bare fieafon, but reafbn as 
it is Gods Vicegerent, cloathed with his Authority, armed with 
hisjufticc: and therefore in a more Imperious way it commands 
our obedience, not only perfwading us to our duty, but threat- 
ning us for the neglecl: or it : it puts on a Majeflick Air, tells us 
this muft be done, or refufc it at your peril. Indeed it exe- 
cutes the office, and fuftains the perfbn of a Legiflator, a Wit- 
nefs, and a Judge : firit prefcribes a Law, then accufes for our 
difobedience, and laftly jolemttly arraigns the Sinner for his 
guilt, and then pafTes fentence upon him. So that thefe acti- 
ons of Confcicnce and the Tribunal that God hath erected 
there, are none of the cleareft and moft uncontrolled proofs of 
a future Judgement, of which the former are a kind of An- 
ticipation. 

And indeed if we look back to former times, and confult 
the Hiftory of Ages and Countries, the moft ignorant and 
barbarous, we Ihall find, that as the Light of Nature hath di- 
rected them to the belief and acknowledgement of a Godi fo 



1 Facultas injungendi aliquid per modum Legis aut pracepti infert Juper/oritatenr, 
quemadmodum obltgatto parendi arguit nos inferiores effe eo, tjui prxctptre nobis po- 
te/l ; fait em qua lmperium ejus fe extendit : Ob earn caufam fuis decretis immediate ne- 
mo poteft obltgart irrevmabiliter, Puflendorf. Elem.Jur Lib, i.eap. ij.Seft. 4. 
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one of the earlieft notions thatrarofe in their minds when 
they have thought of him, hath bin the Apprehenfkn of his 
Juftice: of which among other things, the numerous, thomany 
of them Jmpious and Ridiculous rites, which they made ufe of 
to appeafe the anger of their tncenfed Deities, are an irrefra- 
gable Argument. And this apprehcnlion of divine juftice, was, 
as one of the principal caufes, fo one of the chiefeft, if not 
the only fupport of natural Religion in the world. 

Now to apply this to otfrpreient purpofe, and to bring the 
parts of our argument a little clofer together : If men by the 
light of nature could difcover this Attribute of Juftice in God, 
it muft unavoidably follow, that Juftice in him is natural i 
for the light of nature can difcover nothinj^in God but what 
is fo : whatever is the effect of Gods meer^pkajure, and the re- 
fiilt of his free will, can never be known but by Revelation ; 
and it is impoffible it fliould be otherwife difcovered, except 
we fhould foppofe men to be Omnifcient, and that they may 
know more of God than they can of one another. For what 
man knorvetb the things of a man, Jove the fpirit of man that is 
within him} x Cor. 2. 11. fo much lefs com any man difcern the 
things of God hut the fpirit of God. He indeed fearches the deep 
things of God, fuch as are therefults of his free pleafure, and 
the counfel of his willj which lay hidden in the breaftof God, 
and muft for ever have done fo, had not he who lay in the 
bofom of his Father, revealed them unto us : and therefore if 
juitice were, as the Socinians tell us, the eflfecl: only of Gods 
free will, it muft have lain undiicovered to the Gentile world, 
to whom God vouch tefed no revelation of his will ; which yet 
is contrary to the account which the Hiftories of all times 
and apes have given us of this matter. From whence it is evi- 
dent that the belief of Gods Juftice among men, is coeval with 
that of their being, written in the fame Cbara&ers, and engraven 
by the fame Hand, that implanted the notion of a Godin the 
minds of men ; and if fo, then the fame hand that defaces the 
notion of Gods Juftice, muft at the fame time and for the fame 
reafon erafe the belief of his exiftence out of the Souls of men : 
and'I doubt not if the Socinians had lived in thofe days, by this 

F Hypo- 
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Hypothec's of theirs, they would have been extreamly fervicea- 
ble to TbeodoruSy Diagoras, Democritus, and Epicurus , in the defign 
they were engaged in, as the Ancients tell us, of rooting the be- 
lief of a God and Religion out of the world ; for they might 
have told men not only with great plaufibility but truth (if this 
opinion were true) that all thofe accufatums of Confctence, and 
anxieties of Mind, which were occafioned by the belief and dread 
of divine Juftice, were the effect only of fancy and delufan^ and 
did ow their Original not to a divine Imprefs^ but to the Craft 
and Contrivance of Priefts and Politicians, who inftilled into the . 
minds of weak and unwary men, the vain fears of invifible 
powers i reprefenting them armed with Thunder and with the 
Sword of [ufticejn. their hands, whereas feally there was no 
fuch thing. Butinl this they did to keep the world in aw, 
and thereby to compafs the deligns of their intereft and am- 
bition. 

What further defign Socinus himfelf might have, or whether 
he had any other defign by advancing this Opinion, than the 
overturning that great Article of our faith concerning the 
fatisfa&ion of Chnft, I (hall not pofitively determine. Only 
this I cannot but acquaint the Reader with, which hath bin 
long fince obferved likewife by others, that Socinus and his 
followers in all their books and difputations, have made it 
their bufinefs chiefly to cavil and make exceptions to their 
adverfaries, not careing what became of Religion, fo that they 
might with any colour avoid the Arguments with which they 
were prefled : as is in fbme meafure made evident by feveral 
paflages which we have quoted out of their writings in the 
foregoing difcourfe. And I have this further to add, that as 
Socinus y by denying the divinity and fatisfaBion of Chrijl, hath 
plainly overturned the foundation upon which the Chriftian 
Church and Religion have bin built : fo by this aflertion about 
Gods juftice, and by feveral others difperfed and flily inli- 
nuated through his writings, he hath given a ftirewd blow to 
all Religion whatfoever, whether natural, or revealed; fo that 
an unwary Reader, by perufing his writings, may find himfelf 
an Atheifi before he well perceives how he comes to be fo : 
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as he faith in another cafe, xn\. of his opinion againft Hell Tor- 
ments, that he had fo contrived the matter, ut UUor prtus fm- 
tiat doftrinam iftam fin jam perfuafam effe, quam fuadert ammad- 
vertat \ 

And nbw I mould come to a conclnfion of this difcourfe a* 
bout Gods J uft ice, (which I have (pun out to a greater length 
than I at firft intended j) But that I forefee an objection will be 
made againft all that 1 have faid, by the Socintans and their 
friends i who will be apt to fay, that I have bin taking a 
great deal of pains to no purpofe, to aggravate the mi (chiefs 
of an Opinion, which admit it were falie in (peculation, yet 
as it is ftated by them can in point of fail andpraBice 7 carry no. 
inconvenience imaginable along with it. 

For whatever God may do when left to his own liberty, 
yet he hath thought fit to oblige himfelf by pofitive promi(es 
and threatnings to reward the righteous and to punifli the 
wicked : fo that now by the revelation of his will he hath in- 
deed abridged himfelf of his natural liberty, but hath thereby 
taken effectual care to fecure his own honour, and to efta- 
blifti Religion in the world, and all this is plainly acknowledged 
by the Socintans. 

To which I anfwer, ift. that this doth not take off the falf- 
hood and impiety of this Socinian opinion, which I was obliged 
to difcover; any more than if a man mould fay, that God 
hath indeed refolvtd to act wifely and righteoujfy in the govern- 
ment of the World ; but that neither nnfdom nor rigbteoufnefs 
are necejfary and ejfential Attributes perpetually refiding in him, 
but are only the effects of his free will s which were a rooft 
irreligious and profane affertion, notwithftanding, the former 
acknowledgment. 

2. Tho the Socintans hereby take care of revealed, yet they 
overturn all natural Religion, as we (hewed before, where 
God hath made no fuch Revelation of his will, or difcovery 
of his intentions how he doth defign to deal with men ; 



1 Epift. 6. ad Volkel. 
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ancUb as far as in them lies, by this principle, they help to make 
the 1 much greateft part of mankind Atheilts. 

idly, When God hath declared his purpole, and hath accord- 
ingly given men Laws for the government of their actions, 
and hath to thofe Laws exprefly annexed ; die fandtions of re- 
wards and pumjbments, yet according to the Socinian principles, 
this doth not mfficiently encourage men in virtuous pracfices, nor 
lay an effectual refiraint upon the wicked. 
- ifi. As to rewards it is true the Gofpel affords us, as the 
Apoltle tells us, exceeding great and precious promifes 2 Pet. 
x. 4. which exceed not only our defer ts, but our hopes: But 
what abfolute aflurance have we that they mail be made good 
to us ? They are only the effects as Socinus tells us Libera^ 
or as Forftius explains it, vertibilis voluntatis, not only of a free, 
(for therein we agree with them,) but of a mutable will: for 
according to them, as was (hewed before, God is liable to al- 
terations, and may change his purpole as he doth the weather, 
ficut potrjlpluere vel non pluere : now tho the Morning proves never 
io fair, yet the Heavens may be overcaftj and the Sun that 
rofe fb glorioufly, may let in a Cloud. 

In Ihorr, if we believe the Socmtans, the promifes of God 
confidcrcd barely in themfelvcs are not a futficient Balis for a 
Chrillians hope and fecurity ; forafmuch as God being x mutable 
in his nature, he may repent of what he promifed, and chants 
and alter his Refblution. And that the Reader may not think 
that I have wronged the Socinians in laying this to their charge, 
1 muft refer him to a Treatile writ by Creliius,de Caufis Mor- 
tis Chrifii ; where he will find this that 1 have affirmed of them 
abundantly made good. For there he tells us that the true 
rcafbn of Chrifts dying for us, was that thereby he might be 
a Mediator, and furety of the Covenant which God hath made 
with men ; for tho God had given men the promife of par- 
don of their fins, yet that promile was no fufficient fecurity, be- 
caufe he might have receded or ftarted from it: Therefore to 


i See BrcerwocxTs inquiries, Cap. 14. 2 Voluntas Dei eft frincipium tujufdam 
mutabilitatis in Deo* Vorft. Difp. p. iia. 
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fix him as it were to his word, Chrift was tent as a fpomor 
and furety of the New Teftament, which, in the name of his 
Father, he did confirm and ratify, by fealing it with his 
' Blood j whereupon now God is obliged to make good his pro- 
mife, fo that if he had a mind to revoke it he cannot, the Death 
of Chrift compelling him to keep it'. 

Indeed he could not but be fenfible, that what he had thus 
delivered, would found harm iy in the Ears of moft Readers, 
thole efpecially who had any concern for the Honour of their 
Maker, which by this fuppofition was fo highly and fcanda- 
loufly invaded : therefore to mollify this matter he tells us, 
that the efficacy which he afcribes to Chrifts Death, was not 
abfblutely neceflary in refpecl: of God; whole own Love, 
Grace and Mercy, might move and encline htm to make good 
his promife;,yet however this put him under no obligation-, 
for if it had, there had bin no need of the death of Chrift, 
either in refpeft of God or our felves y cither to have tyed him to 
the pertprmance, or to have afforded us fecurity. 

Therefore he tells us % that we might have a firm bottom 
for our hope, that if we believed in Chrift, (that is, obeyed 
his Gofpel) our fins Ihould be forgiven us; it highly con- 
cerned us that God mould be obliged to perform what he had 
promifed; and not only fb, but that we might acquire a Jfygbt 
to pardon; which right he founds not in the promife of God 
but the Death of Chrift, which, he faith, gives us fuch an un- 
doubted Title to Mercy, and that fupported by fuch a firm 
and manifeft afmrance and proo£ as will not fuffer God what- 
ever may happen, to breaks his word, and recall his promife, 3 Ami 

~ - K i , * .- ' i n , « ■ *» n -y* >t-' t-*r- — — >:■■' v — 

I Vis at que efficacia mortis Cbrifli ad remijjionem peccatorum comparandam taut a 
eft, ut etiam Deurn, ft forte eum promtjjionii jux de remijjione peccatorum ^ & libt- 
r at tone ab interitu nobis concedenda pceniteret {utimur phraji facris liter is ujttatd) 
moytre at que impelltre pojjit, ne prorniffum fuum refcinderet^fed quadpollititus effet^ 
reipja pxafiaret Crcll. de Caufis Mortis Ctu^i • p. A » ? . * A r <*»» u t nos tan to eer- 
t 'tus credere pojfemus^ nobis in Cbrifium credent thus peccata remijfum iri, plurimun* 
referebat Dekm ad id faciendum obbgntum ejje y <& nos jus ad iHud ok jr/endum ha- 
bere i jus inqvasn mtmtfefiiljivtis at certifjimis document ts r/ixum, quod jjm quiujuid 
tandem interveniret, Veum rson pateretur promijfa fua refcindcre, Ibid, j Hk 
revera finis ac fiopusfuit, cur Deus Morte Cbrtfiije nobis ottigarc zoluerit, t$t porro 
ad Chrifiwn morti tradendum mpulfus fttertt, Ibid 
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this he tells us was the true reafbn of Chrifts coming into 
the world, and of Gods delivering him up to death tor our 
fakes. 

By all which it is evident, that in the opinion of this man, 
the promifes of God confidered nakedly in themfelves, do 
not afford us a fufficient fecurity ; forafoiuch as fbmething may 
intervene, which may cauie God to repent of what he pro- 
mifed, and thereby hinder the performance. And that you may 
not think that he had forgot himfelf, by making an impious or 
impoJJlbU fuppe/rtion^he tells us utimur phrafi facris Uteris u/itata; 
that he ulea a phrafe which was firequenly made u(e of in the 
Scripture it felt, which often mentions Gods fbrrow and repen- 
tance, and therefore it can be no difparagement to Almighty 
God to afcribe it to him, it being rather in their opinion an ar- 
gument of his wifdom, as was mewed before. 

I muft indeed acknowledge that this very Author at another 
time, Lib, De Deo. Cap. if.de San&itateDei. p. 241. affirms that 
the promifes of God put him under an obligation, and that 
both his veracity *nd faithfulnefs engage him to make them 
good. But it is as evident on the other hand, that here he 
fuppofes the contrary and that his Argument proceeds upon that 
fuppojitien. But by this time 1 hope the Reader will not be 
much furprifed to find Socinians eontradiBing tkemfehes, and he 
need not be concerned at it ; for I can aflure him, whether 
he will or no, they will take the liberty of fo doing. And 
hereby we find the obfervation which we a little before made 
concerning them, confirmed ; vi% that in their difputations 
and writings they care not what they fay, having no regard 
to the honour of God or Religion ; being only concerned for 
their own reputation, and to defend and mamtain their own loofe 
and unwarrantable Opinions. 

idly, But let us admit that God by his promifes puts him- 
felf under an obligation to men, fb that he cannot go from 
his word, but is obliged to make it good ; yet he may be at 
greater liberty as to his threatnings. Indeed thefe, as the Gofpel 
reprefents them to us, are very terrible, whether we confider 
tfie punjfhments threatned either as to their Jntenfive pain, or 
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as to the extent of their duration ; for we are told that the wick- 
ed JbaU go into everlajlim pumjbment » that the worm that gnaws 
their Conscience JhaU not aye, and the fire that torments them Jball 
never be extinguished. This indeed is enough to make the fin* 
ner look pale, and to fright him either out of his wits, or out 
of his wicked courfe of living. But for all this he need not defpair 
of Mercy > for tho God hath threatned feverely, yet no man 
living can abfolutely tell us, if we believe Socinus, whether he 
is refolved to execute his threatnings. For as at firfi God might 
either not havepumfbed the Sinner at all, or not with external deaths 
fo now tho he hath declared by folemn EdtH that be wiU do Jo, 
yet for all that he may if he pleajes not snfliB the pumjbment. 
Deus potuiflet, idque jure, homines licet peccantes morti aster- 
nae non mancipare, fic poftcmam eos morti aeternae edi&o fuo 
mancipavit, ex illius imperio eximere poteft. Socin. de Chrifto 
Serv.Lib. i.p. 114. 

Eximere poteft, faith Socinus, he may exempt the Sinner notwith- 
ftanding his Decree of punifhing him j and why may not the fin- 
ner hope that he will : the bare threatnings, according to Socinus, 
do not oblige God to execute them: and the confiderations of 
Gods Mercy and Julticaj to which the torments of Hell, as he 
may imagin, can fcai ce be reconciled, may upon that fcore afford 
him fbme ground to hope that he doth not defign to do fo. We 
know finners are apt to allow themfelves, as too great liber- 
ty in finning, fo to flatter themfelves with too great hopes of 
Impunity j and if they meet with any fuch companionate Ca- 
fiiifts as Socinus, who will afford them any encouragement, they 
are prefently apt to run away with it, and never look back, 
to (ee that vengeance which purfues, and will at length certain- 
ly overtake them. 

But how comes this man to know* any thing of God be- 
fides what he hath revealed of himfelf in his word? muft we 
have recourfe to that exploded diftin&ion of the Cahnnifts, ai*3 
for which they have bin fo much railed at by their adverfit- 
ries, concerning the revealed, and the Jeer et will of God} For tho 
the queftion in the cafe may feem to be about the power of 
God, yet really and in truth it is about his will j forafinuch 

as 
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as God cannot do what he hath fblemnly declared he will not 
do ; and that for this plain and irrefragable reajon, becaufe God 
cannot deny himfelf. 

And now have we not rcafbn to put the queftion, anil en- 
quire, whither went the Spirit of God from the In fpired writers, 
to reit upon the heaU of* this Impojlor, who makes his excep- 
tions to what they have declared as the peremptory and unalter- 
able decree of God > Nay who boldly ventures to affirm that, 
which Balaam could not be hired to utter, tho tempted to it by 
the wages of unrighteoujnejs j but makes that pious acknowledge- 
ment Numb. 23. God is not a man that he Jhould he, nor the Jon of 
man, that he Jhould repent : hath he Jaid, and foall he not do it ? 
hath he Jpol^en, and jbatl he not ma%g it good? Now if it be Im- 
pojfiblc for God to lie, then Jt is not poifible for him to alter 
the fentence concerning the final ftate of men j which is de- 
livered in Scripture in fuch terms, as plainly evince it to be 
his peremptory and irrevocable decree : The happinefs of the Righ- 
teous, and the punilhments of the wicked, as to the extent of their 
duration, being expreffed iA the fame words, and in the fame 
fentence : and if it be poflible to know any thing of the Ab- 
folute and Immutable pleajure of God ; *he wit of man could not 
contrive any plainer words, than what the wifdom of God hath 
already made ule of, to declare his final and unalterable intenti- 
ons, Concerning the everlaftin r punilhment of the wicked. 

Befides itdefervesto be onlidcred, that this Declaration is 
not only delivered in the manner of a threatning, but likewife 
by way of prediction, in the fulfilling of which, the veracity of 
God may feem to be more particularly concerned, than in the 
execution of a bare Threatning delivered in a Sermon, or Ex- 
hortation, or the like. Now in thofe glorious vifions which were 
communicated to St. John which he itiles the word of God, the 
Teftimony and Revelation ofjefus Chrift, concerning the things which 
were, and which Jhould be hereafter, Rev. z. v. 1, 2; 19. which are 
ftyledthemtf Jayings of God, chap. 19. v. 9. the words that are 
faitljul and true ch. 21. v. f. I fay in thefe vifions are contained, 
as the ftate and events of the Church till the final d involution of all 
things i fb likewife the condition and fa,te of the Righteous and 

x Wicked, 
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Wicked, after the judgment of the laft day. Ch. 20. 21. he tells 
us that he faw the dead, both [mall and great, ft and before God, 
and they mere all judged according to their works, and whoever was 
not found written in the Book of Life, was caft into the Lake of 
fire, ver. i f . called ver. 1 0. the lak$ of fire and brimjlone, where tie 
Devil, and the Beafi, and the falfe Prophet Jhall he tormented day and 
night for ever and ever. 

And what is faid in general of the wicked, we are aflured 
/hall betide the fearful, and unbelievers, and the abominable and 
murderers, and forcerers, and idolaters, and all liars, who Jhall have 
their part in that lake, which burneth with fire and brimflone, Rev. 
21. 8. this is that Furnace of fire which our blefled Saviour fo 
often mentioneth, Mat. 13.42. yo. that everlafting fire prepared 
for the Devil and his ^/ige//, Mat. 27.41. That fire, which again 
and again he afliires us Mark. 9. Jhall not be quenched, no lefs 
than five times within the compafs of fix verfes, 43,44, 4f,4$, 
47,48. to declare unto us by this Repetition, the certainty of 
this thing, as in the cafe of Pharaoh's Dream, which was doubled 
to aflure Tiim that the thing was ejlabltjhed by God. Gen. 41. 32. 

The wit of man could not find out words more full and 
fignificant, to exprefs the eternal duration of 'thefe puniflimcnts, 
and Gods unalterable purpofe to inflict them. Now to fay, not- 
withstanding all this, that yet in the conclufion, things may hap- 
pen to be otherwife than what the Son of God hath declared, 
and this fervant of God hath foretold, is with great boldnefs 
to contradict them both : and if it be pojftble tliat thefe pre- 
dictions may not be accomplifhed, then the words are not 
faithful and *r«*,«that is, are not undoubtedly and abfolutely 
true: fo that at the fame time, that Socinus puts an end to the 
certainty of Hell Torments, he doth likewile put an end to 
the certainty of the writings of the New Teftament, and the 
predictions that are contained there : which is highly deroga- 
tory to the Authority of thofe (acred Writings, and particu- 
larly of the Revelation of St. John i which looks too much like 
the taking away from the words of the Prophecy of that Book ; 
which yet I hope it is not, becaufe of that dreadful punilh- 
ment which attends thofe that do lb, Jfev. 22.19. * n wort, if 

G . things 
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things may happen otherwife than St. John forefaw and fore- 
told, fbme Scepticks and Infidels, which the age we live in 
doth too much abound with, may be apt to account that a 
dream y which he calls a vifion ; and to think, the holy man was 
fcarce awake when he pretended to forefee thefe things. 

Neither ought the cafe of Temporal threatnings be objected 
here in favour of Socinuss aflertion : forafmuch as God him- 
felf hath told us, that in all fiich Threatnings, a condition is 
to be fuppofed, tho it be not alwayes exprejfed i fb that tho they 
are delivered in terms feemingly abfolute, yet God without any 
impeachment of his veracity, may upon the performance of the 
condition revoke them. At what inftant, faith Godj / JbaU /peak 
concerning a Nation, and concerning a Kingdom, to plucky up, and 
to pull down, and to deftroy it : if that Nation againjt whom I have 
fronouncea\ turn from their evil, I will repent of the evil, that I 
thought to do unto them, Jer. 18. 7, 8. and this was the cafe of 
Ninivehy where tho the threatning was feemingly peremptory, 
yet the execution was fufpended upon their Repentance, which 
was the end of the threatning. 

But as to the puniflimcnts of the life to come, the threat- 
nings of them muft be ahfolutc and unconditional, forafmuch as 
there can then be no room for Repentance and amendment: 
every mans ftate will then be finally determined ; he that is 
filthy will be filthy ftill, without any poflibility of change, or 
hope of pardon: and this is that which fills up the meafure 
of the punifhment of the damned: he that finned without the 
fear of God in this life, lhall be punifhed without Mercy in the 
next j and this difpair will be that worm ^vhich will feed 
upon him to all eternity, which fhall ever torment, but never 
devour the {inner, who will then become a terror to himfelf 
and an everlaibng amazement. 

In fhort therefore, and to fumm up all that remains to be {aid 
upon this fubjedfcs he that goes about to weaken the force of 
thofe declarations which God hath made concerning the*ter- 
nal punijloment of the wicked, gives a dangerous blow to all re- 
vealed Religion, of which we can have no certatntyy if once 
we undermine the veracity of Gody which is the foundation up- 



Digitized by Google 



j4gainjl Socinianifm. $\ 

on which it is built, and by which it is fupported. But you 
will lay the hopes which Socinus gives the fmner are but very 
(lender, and thofe remote ones, which no man in point of 
prudence or fafety mould venture to rely upon. I confefs I 
think fb too: but for all this tinners will be bold and pre- 
fumptuous : and you cannot wonder that men mould grafp at 
any thing, lay hold upon any the rveakeft twig, rather- than 
fink into Hell. But if this be not enough, Socinus can give the 
linner more pofitive and direct encouragement ; fuch as will 
not only put an end to the Torments of Hell, but likewife to 
his own vatn and fuperftittous fears concerning them, and will 
extinguijb thofe flames, which our blefled Saviour (who one 
would think mould belt know) hath afliired us are unquenchable : 
But of this more hereafter. 

Now if what hath bin hitherto (aid is not fufficient to mew 
the impiety and deteftablenefs of thefe Sociniati notions, he that , 
will be at the pains to perufe their writings, or will but have 
the patience to read what is here tranfcribed out of them, ' 
will find (if it were poffible) yet greater abominations than 
thefe: particularly in the account which they give of thofe af~ 
feUions and pcjfions which they afcribeto God, and with which 
indeed the Scriptures reprcfent him to us, but in a quite dif- 
ferent fenfc than they are underftood and interpreted by the 
Sociniansi who give us fiich a defcription of Almighty God 
as is repugnant to piety, and to the general fentiments, not only 
of all found Chriltians, but even of Jews, and many fbber hea- 
thens, who have had truer and more honourable conceptions of 
the nature of God, than thefe men furnifh us with j who 
cloath him with all the pajftons and rveakneffes of men, atcribing 
to him love and hatred, mercy and companion, hope and defre,]oy 
and forrow,fear and repentance, which they make to be truly and 
properly\ in God, tho not exactly in the fame manner as they 
are in men, no more than they are in other created fpirits, 
or the Soul of man it felf in its ftate of feparation from the 
Body : that is, they are there, but without any motion, or fen- 
jible alteration of the Blood and Spirits, fiich as is to be found 
in men* But our Religion ' and right reafon will inform us, 

G 2 that 
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that thefe things are attributed to God, but it is mSfwrroxoAm*, 
in a figurative fenfe, reprefenting thereby to us the various ad- 
mintfi rat tons of Gods providence with refpedt to divers objects, 
who as they are indued with different qualities and difpojitions y fb 
God is pleated to exercife different oBions towards them j which 
actions in men indeed arife from different principles and pajfwns y 
but do not fb in God, who am id It the variety of the actions 
and difpofitions of men, and his dealings fuitably to them, 
yet in his eflence continues fiill the Jame y without any pertur- 
bation or the leaft Jbadow of change. And therefore Divines tell us, 
and particularly Limburg, that thefe things are afcribed to God 
not with refpeft to God, but with a regard to thofe obje&s 
about which the a&s of his providence are converfant, ac- 
cording to that known maxim of the School-men, affeUus in 
deo notant effe&us ; and fo far he is Orthodox : but a little after 
in the fame Section he overthrows what but juft before he 
aflerted, and fb interprets and explains himfelf, that a Soctman 
cannot be difpleafed with his Opinion. 

For firft he makes thefe affections to be a8s y or as CreUius 
calls them commotions of Gods will, which fbmtfbave thought 
could not be properly afcribed to him, without overthrowing 
the Jimplicity as well as immutability of his divine nature. But 
to let that pafs. 

2. He makes thefe paflions in God to be Analagous to thofe 
in men, without which Analogy y or refemblance, there is no reafbn, 
he faith, why the 'Scriptures mould afcribe them to God. Si 
nihil iBis Analogum Deo tribuamus y nulla apparebtt ratio, cur iif~ 
dem cum ajfethbus humani 's nominibus appetlentttr. So faith Limburg y 
Loc. fapra citat. Sunt enim in nobis affeUus commotiones qusedam 
atqut tnclinationes appetitus, cui vim facultatemque Analogam vo- 



i t \'o« cum reUtiOKf ad ip/ym Drum* Jed in 01 dint ad ipta oljefla, qujt extra 
deum /nut, circa qux Dtus opcratur Lib. x. Cap. ic 2 See kpifcop. our of mhotn 
Limbuig bath tran\<ribed kis Divinity, *nlt. Th. Lib. 4. cap. 12. ®*od non Jk 
accipirndum eft fuafi affctlus nulu propnc ac pci U Deo competent : contra enim in 
Deo crtdimut affeftus tjfe. Natura dfcinorttm afedum vix alittr a nobil concipi 
attjue *ftimari poteft t nuam '.x natura afieffuum kuviauorum, five per fimilitudinem 
tjr Analouam aujrn k.ifcnt cum a fft titbits bum an is 

luntoi 
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hint as divtna in fe complethtur. So faith Crellius Cap, 26. p. 197. 
and here I think they perfe&ly agree. But for once we will 
make fb bold as to ask thefe Gentlemen, whether when the 
Scriptures attribute bands and feet, and eyes and ears to God, 
they think that there is fbmething in the nature of God that 
is Analogous, and bears any. rejemblance to thefe parts of a 
mans Body, without which they could not with any reafon 
be apply ed to him. 

Tho I have reafon not to be over confident of a Socinian, 
yet in this cafe I will take it for granted, they would both 
anfwer in the negative, and that there were here no *Wo;*d, 
but what the Fathers, and particularly St. Cliryfofiome upon many 
occafions fb often mention, evyKA7&@a<nf, nay there is f4*}iS(& & 
vwif&obin, or, if in imitation of St. Paul you will joyn thefe two 
words together, there is vm?&ti)b.c¥ ^i^S®" w evyKa7u&*7zas j 
nothing to be fiippofed in God by way of refemblance, but 
an exceeding great and adorable condefcenfion in him, who 
ftoops to our capacities, and exprefles f bme properties and opera- 
toons of his, by fucn parts, which are the Infirumeuts of the like 
operations in men. 

So with the fame truth, and for the Came reafon it mould 
be averred, when human paffions are afcribed to God, it is not 
by reafon of any refemblance that is between* God and Men 
in thefe affeUions ; but by reafon of that Analogy or Jimilitude 
that is to be found between the operations of God, and thefe 
aUums of men j which in them arife from fuch commotions of the 
Soul which we call paflions, but in God proceed from his fin- 
pie and nncompouuded nature, who is Infinite and unchangable, 
and therefore as our Church in conformity to the Scriptures 
hath taueht us to believe, is without parts and without paffions: 
Article ifi. 

The Impiety of this opinion will further appear from a 
confideration of thofe particular paffions which the Socinians 
affirm to be in God > which cannot truly be afcribed to him, 
without a great difparagement to his Infinite and adorable per- 
fections, and thofe are Fear and Grief: under which we muft 
comprehend forrow and repentance, which properly refpedt 
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things pafi, whereas grief and trouble which alwayes attend it 
indifferently refpeft things either pafi or prefent. And thefe 
are pallions which neceffarily infer a weaknejs in God, fuchas 
a Stoick would not allow in his wile and virtuous man. 

Andfirft for fear, Crcliius • will tell us that tho at firft view 
this paflkm cannot without a feeming abfardity be attributed 
to God, yet he is truly lyable to it, and indeed it is the ne- 
ccjfary effetl of his wifdom, as it is converfant about creatures 
prone and lyable to (in. And this he proves from Dent. 22- z6, 
27. / fata I would fcatter them into corner s, I would make the re- 
membrance of them to ceafe among men, were it not that I feared 
the wrath of the Enemy, leafi their adverfaries Jhould fay, our hand 
is high, and the Lord hath not done all this. And then refers you 
to two other places before mention'd, Exod. 32. and Numb. 14. 
where we have inllances, as he tells us, of Gods altering his 
purpofe of deftroying the Children of Ifrael, out of this prin- 
ciple of fear 1 : lealt the Heathens and particularly the Egypti- 
ans, mould mifconfirue his actions, and for want of knowing 
the true reafbns which moved him to this fever uy, impute it 
either to a malicious defcn, as if he had refcued them out of 
the hands, and delivered them from the Tyranny of Pharaoh, 
that he might have the Glory of their overthrow in the wil- 
dernefs: or elle* to his Impotence that he was not able to com- 
pleat their deliverance, and to bring them into the Land which 
he had fo often promifed them. Now God to fave hit honour 
which elfe might have differed by this a&ion, and to prevent 
the upbraidings of his Enemies, which he was extreamly afraid 
of, was prevailed upon by the Entreaties of Mofes, and the 
reafons which he offered, to fpare thofe, whom in his thoughts 
*hc had folemnly devoted to dejtrublion. 

He further refers his reader to feveral other places where God 



1 Ssftenti* ipfius^ quattnus circa creatufas verfatur in peccata pronat, ejfeSum 
efj'e prope necejptrium, Cap, 31. p. 314. 2. Mofes D:um a propofito perdendi fo- 
pnli iCraelitici revocajfe dicitur, Argument 0 metuendi wait Event us j quodjeil. He- 
J/es Dcum efent catumniaturi. V'tdetur Deus kunc eventum, utpote fuanaturapof- 
fibrfem, fuo modo Metuife, & propterea i propojito fuo recefpjfe. Vorft- Noce ad 
Difp. 10. p. 4y 1. 
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is faid to do fbmethinj; which otherwife he was'unwillingto do, 
or to omit the doing of fomething which before he was refohed np~ 
on, asGen. j*. 22. Exod. 1 y. 17, 3f. 3.^. out oi 7 a juft fear of what 
might happen: and this is fb far from being with him an Ar- 
gument of Imperfe&ion, that he faith it is the refult of wi£ 
Horn and a juft caution, in forefeeing fome probable events, and 
thus wifely preventing them. Ibid. 

2. For grief and trouble, thefc likewife by the fame Meta- 
phor are to be afcribed to God, that is, faith Crellius, foraf- 
much as all Metaphors arife fromj/mtlitude, fbmcthing tike thefe 
muft be found in him. And for proof of this he quotes all 
thofe places of Scripture, where God is faid to be provok$d, to 
be difpleafed and grieivd, Pf. 78. 40, 4*. Pf. iod. 33. Efay 3. 8. 
zSam. 11. 27. and particularly that memorable place, Efay. 1. 14. 
where God is faid to hate the New Moons and Featts of the 
Jews, they are a trouble to me faith God, lam weary to hear them. 
Where he hath this remark Cap. 31. a. 319. thefe things are then 
faid to be trouble fome to us, and which we cannot well bear 
which bring uneafinefs and a certain dtfquiet along with them. 
And to fay and think this of God, is fb far from tending to 
his difhonour, that the contrary conceit would overthrow all 
Religion, fbrafmuch as it would introduce an Opinion con- 
cerning God fit only for Stoicks and Epicureans to entertain 
of him : quis enim, faith he, who can form fuch a notion 
of God, as of one that is not affeBed with pleafure, nor fen/ible 
of pain, mfi qui ad Epicureorum vcl Stoicorum faltem fententiam 
at Deo accedere vult> Loc.citat. 321. a God enjoying pure and 
unmixed pleafure, ferfeH reft, and an uninterrupted tranquillity, 
never difturbed with pajftons, nor difordered by any of the acti- 
ons of men,«or the changes and revolutions that happen in 
the world; this doctrine concerning him is fit not to be 
preached in the Temples of Christians, but to be publifhed 
in the Schooles of JZgno and Epicurus. Indeed we are be- 
holding to him for that liberal concejfion: that this trouble and 



1 Ea Demum motefta funt, & in it/if fujiinendis labor amus, qua dolorem aliqutm 
nobis aferumt. 
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ff-ief which he fuppofes to be in God, doth not arife from 
any Internal caufes, fiich as are the indifpofitions of Body or 
mind which occafion grief in men, and make them uneafy: 
but only from external motives and reafvns, vi\. the actions of 
his creatures'. So that what God cannot do himfeh\ he hath 
put it into the power of his Creatures to effeft, and that if it were 
not for the follies and impieties of men he would be entirely bap- 
py-, Perfectly at reft ; all that grief and trouble which affe&s him, 
is iolely owing to the actions of his Creatures, and not to 
any difbrder of his own nature : A very pious acknowledg- 
ment ! 

Laftly, for that fort of grief which refpe&s things pad, 
which we call /Repentance, this likewife is to be found in God : 
and not that only which fignifies the alteration of his Counfcls, 
or a change of his will, of which we have fpoken before ; 
(which may indeed be called Repentance, but that faith Crel- 
lius is dilutior Metaphora 1 :) but as it betokens the pajfton and 
<&eBion it let£ And for this he quotes Gen. 6. 7. where it is 
faid, that God repented that he made man, and that it griext- 
ed him at the heart. This is affeftio in Deo mgrata y Ibid, an af- 
fection that brings moleftation with it, arifing in God when he 
fees that thofe his a&ions which were fb well defigned by him, 
by the folly and malice of men, are Co far perverted, as to 
produce effects fo contrary to his Intentions. 

Now againft all this it would be very natural for men to 
object, and the Socinian eafily forefaw it, That what is thus 
afierted, muft be cjuite contrary to the fenfe of mankind, and 
to thofe notions which naturally arife in mens minds concern- 
ing the perfeBions of Almighty God y for to fuppofefuch varie- 
ty of commotions in the mind of God, and thefc fbmetime 
oppojite to one another, which cannot but occafion in him rao- 
leflation and trouble * which muft be further increafed, when he 
finds his defigns baffled his Councils overthrown, his authority de- 
fpifedj which obliges him oftentimes to change his own pur- 



1 Ex rebus extra deum exiftentibus } auas in creator am arbitria pofuitj Ibid, 
p.^ao. Ibid. p. 32Z 
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prifes, and revoke his decrees : one would I fay, think that all 
this mould really be not only a derogation to his Infinite frerfeRi- 
ons bnt likewise a diminution of his happinejs, 

iji. As to what concerns the perfections of God, CreUtus will 
tell you, that nothing of all this that is aflerted of the nature 
of God is an Argument of JmperfeHion. It is true, he hath not 
the fame notions of the perfections of God as you have. You 
may perhaps think him Infinite, but it is a weaknefs in you 
to think fo. God is finite in his bein^, and consequently muftbe 
fo in his Operations: he is limited in his pretence to certain 
fpaces : his Knowledge hath its iufi bounds, he is mutable and 
lyable to change : he is extended and for that reafbn mull: be 
made up of parts j in him you may find a compojition of fub- 
ftance and accidents, and thefe oftentimes contrary to one a- 
nother : he is cloathed with paflions, which have fuch a re- 
fern blance to thofe rveaknejfes of our nature, that from a ' con* 
fideration of humane paflions, we rauft make a judgement and 
frame our apprehenhons of thofe motions wnich are to be 
found in Goa. 

And thefe motions in God are fbmetimesmore calme, at other 
times more violent and impetuous, the Impieties of men provok- 
ing him to that degree that he is earneftly bent upon their 
dettra&ion, but afterwards calmed by their prayers : now angry 
at men for their Sins, by and by afpeafed by their Repentance. 
Sometimes you will find him doing a thing, by and by re- 
penting the doing of it ; one while refoived upon one action, 
and anon refblving the quite contrary : and all this to be found 
truly and formally in God, and not 'in that figurative fenfe 
in which the Scriptures afcribe them to him. For faith the" 
fame Author, feparate all impurity from thofe paffions, all 
corporeal mixture, nay it muft be concretio terrem corporis, the * 
mixture of a terreftrial body, that you may not mhxake him : 
(for there is a Jpiritual Body and Cceleftial matter which may be- 



I Ex ajfe&uum humanorum natura, a tptibut ipfe Dei ffhituf ob Analogiam 9 
at fimtfit*dmem voces ad Deum transfert^ a/Hmanda nobis rrit natura illorum vo- 
luntatis Dei aiiunm. C ap. 19. de AffeCt. Dei. p. 297. 

H long 
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long to God himfclf:) in fliort exclude all Impotence and Im- 
perfection from thele affections, (and indeed it muft be a ve- 
ry nice and Metaphyseal abftraction that is able to do it) and 
then whatever remains in the true notion and formal conception 
of thefe paflions, are ft ill to be fuppofed and muft be left 
there, when applyed to God himfelf Sejungenda quacunque Im- 
perfeUionem out Imbecillttatem reftpiunt y cater a, qua in natura cer- 
nuntur affeSuum illorum, quorum nomina deo trtbuuntur, ejfe relin- 
quenda. Ibid. 

But however tho this fhould prove no Imperfection, yet the 
uneajmefs and difquiet, that is the infeparable attendant on griefj 
and fear, and forrow, thofe tormenting pafftons, mult, one would 
think, interrupt that tranquillity which we fiippofe God to be 
pofleft o£ and confequently be an abatement of his happtnefs. 

To which he anfwers firft in general, ' that as we ought not 
indeed to urge any expreflions in Scripture, fb far as to op- 
pofe the happtnefr of God-, Co neither on the other hand ought 
we to urge the betief of his bappinefs, fo as to affirm him not 
to have a true fenfe of evil, mixt with uneajmefs. 

But more particularly, you muft confider in this cafe that 
tho men by their Sins * may grieve God, yet, as the Socinian 
hath wifely obferved, they cannot hurt him : tho they may di- 
fturb, yet they cannot deprive him, of any of his eflential per- 
fections. That is fbmething, but not enough ; for among men 
we are apt to account it an unhappinefs to be robbed of our 
eafe and quiet, tho they that do fo mould not have it in their 
power to deprive, us of any thing elfe. 

Therefore xdh y You- muft know, that tho there are fbme 
things of that force as to be able to create dolorem (3 molefti- 
am, grief and moleftation to God j yet the number of thofe other 
• things which afford him fatisfa&ion and pleafure, do fb far 
exceed and overbalance them that they do much abate the 



1 Ut jucundum quendam return ma/arum fenfum ei ttihuere non Ikeat. Idem 
Op. 31. p. n 1 x Ea qua voluntati drvin* adver/a f**t, illius heatitudinem 
non evettunt aut Uduut. ibid. 3 Ut vim ingtatarnm return & molejliam <juam 
farere foj/unt, aut tollunt t aut imminuunt* p. 3x1. 
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trouble and uneafinefs that is occafioned by them i a Bleffed 
Apology for the perfections and happinefs of Almighty God f 

And thus much (hall ferve to be laid upon the firlt head, 
concerning the nature of God confidered absolutely inhimfeif, 
and his divine attributes ; by which we may lee the differ- 
ence between what the Scriptures lay, and what the Socinians 
affirm of him : and I doubt not but the pious Reader, will . 
not only be offended, but (truck with a jufi horror and amaze- 
ment, at the boldnels and impiety of thefe blalbhemers, who are 
thus injurious to their maker, and think and fpeak thus dis- 
honourably of him. But how little regard, and how mean So- 
ever their conceptions bz of God, yet they have a good opinion 
of themfelves ; in that they make not only their reafon to be 
the adequate Judge of his revelations, but even their own paf- 
Jions ana weaknefs, the rule by which they meafure, at leaft make 
an eltimate of his infinite nature and molt adorable perfections* 
an attempt, befides the impiety of it, more ridiculous, then if 
a man fliould endeavour to take the dimenfions of the Hea- 
vens with a (ingle fpan, or to fathom the depth and reach the 
bottom of the Ocean with his little finger. 

In the next place we mult confidcr God Relatively in the 
great myftery of the Trinity. And that which the Scriptures • 
teach us to believe of this matter, is briefly fummed up in 
the firft Article of our Religion eftablifhed in this Church 
concerning faith in the Holy Trinity, in the(e words i In the 
units of the Godhead there he three perfons, of one fubltance, Power 
ana Eternity, Father Son, and Holy Ghofl. Or as it is with 
(bme alteration of words, but to the fame purpole exprefled, 
in the Doxology to be repeated upon Trinity Sunday ; where- 
in we are taught to make this acknowledgement or Almighty 
God, That he is one God, one Lord, not one only perfon, but three 
perfons in one fubftance ; for that which we believe of the Glory of 
the Father, the fame we believe of the Son, and of the Holy(<hojt, 
without any difference or inequality. A brief but comprehensive Epi- 
tome, of what is more largely declared and explained, in the 
Creed, which the Socinians and Hemonff rants have Co great a 
fpight againft, commonly called the Atbanafian Creed, 

H z This 
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This is the Faith of all the Informed Churches, being heteitt 
Agreeable to the doctrine held by the Church of God in all 
Ages, ever fince the firft planting of Chriftianicy in the world; 
what we and they believe of this matter, being conformable 
to the plain and exprefs declarations of Scripture, and efpe- 
cially of what Chrift and his Apoftles have delivered to us* 
. concerning this matter, in the writings of the New Teftament. 
For this you may condilt the Harmony of their GmfeJJions both 
Lutheran and Cahimfi all exaddy agreeing in this doctrine, with- 
out any the leaft difference or variety : where you may like- 
wife fee the Content of the Catholick Church from the firft 
Ages next to that of the Apoftles, from whofe infpired writings 
the Fathers received this • Do&rine, which by an uninterrupted 
Traditim, thro all the fucceffive Ages of the Church, hath bin 
delivered and brought down to the times we live in : In this 
Faith we have all bin Baptised, being at our firft admiffion in- 
to the Chriftian Church, folemnly Confecrated to theworfhip 
and fervice of thofe three ever blefled and glorious perfbns, 
Father, Son, and Holy Ghofi Mat. 28. Tnefe being the three that 
bear mtttefs in Heaven, and tbeje three are one, 1 Jo* r. 7- 

For that Text we (hall not eafily part win, notwithstand- 
ing the Cavils of the Socinians, and the over officious endeavours 
of feme others, whether Papifis or Proteflants, who would 
weaken the Authority of that Teftimony, and thereby rob us 
of the. advantage of it. For tho fome Greek MSS. want it, 
yet there are others more approved and of greater Antiquity 
in which you may meet with itw Befides it is to be found 
in the writings of the Ancients, TertuU, Cypr. Athanafms, and 
Jerome who quote thefe very words: and if you have a mind 
to know more of this matter, without going any further, 
yon may perufe what Mr. Poole in his Synopjis hath Quoted out 
of GerbardyDr. Hammond and other Writers in vindication of 
this Text <**-» T 

From which, I think, it will appear, that the Authority of this 
place remains clear and in full force, notwithstanding the at- 
tempts that have bin made to overthrow it. Tho if we gave 
up this Text, yet we ihould not the holy Dodrine contained 

in 
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in it, which is fb plainly delivered in other places of Scrip- 
ture, and mines there with fb bright a lujire, that a man had 
need wink hard, who would avoid the conviction ; or clle muit 
have fb great a confidence in his Eyes, that he may hope in 
time to Itare the Sun it felf out of countenance. 

For as in fbme places of Scripture he will find the unity 
of the Godhead afierted ; fo in others he will find the name, and 
not only fb, but to avoid any Cavils and exceptions that may 
be made about the ambiguous fignification of that word : be 
will find the fame divine attributes, and Operations, on all hands 
acknowledged to belong to God the Father, afcribed likewife 
to the Son and the Holy Ghojl ; who yet are alwayes men- 
tioned as diftind: from one another: from whence by an eafie 
and a wcejfary deduHion, it mult unavoidably follow, that fince 
they are really dtjlinguzjbed from each other, and yet agree in 
the fame common nature, as the fame properties and the fame 
operations irrefi agably evince ■> they mult be, what we have bin 
taught hitherto to believe and profefs of them, in the Lan- 
guage of the Church, three 1 erfons and one God. And as 
we pretend to agree in the fame 'doctrine with the Ancient 
Church, fb I think it is highly fitting, and for many juft rea- 
fbns in a manner neceflary, to prefcrve the fame words in 
which it hath bin delivered down to us, in oppofition to any 
new modes of fpeaking. For the Ancient words by prefcription 
and long ufe, have obtained both a juft Authority among 
Chriltians, and a fetled and determinate Jigntfication: whereas 
new phrafes may be liable to great exceptions, and intro- 
duce ve at long run of* new and unwarrantable opinions a- 
bout thefe mylteriesi beyond the intention of. them who firft 
made ufe of them. 

Now againlt all this the Socimans will tell you, that this 
doctrine concerning the Trinity is fb far from being a fun- 
damental truth, that it is indeed the foundation of all the errors 
that have crept into the Chi iftian Church i as being oppofite 
to the Scriptures, and plainly repugnant to reafon : it is a Po- 
pt/b doUrine, fb faith Socinus Lib. quod T{evii Polon. &c. cap. 4. fo 
Welfing. Lib. de Offic. Hominis Chriftiam, and by fb faying they do 
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exceedingly advance the Reputation of Popery , by making 
it of fb great and venerable antiquity, embraced by all found 
Chriftians ever fince the Apoftles days. It is a Paganijb opi- 
nion, Ethnicifmum fapit, fa faith Smalcuu, Exam. Cent. Err, So 
oppbhte to reafbn, that it is a wonder how any man in his wits 
could ever have thought of it. So faith Ofiorod. he cannot 
imagin, quomodo homtnt ulli ration* pradito in mentem venire pof- 
fet. lnft. Rel. Chriftianae Cap. 4. that is, fure it could never 
have entred into any mans head, that ever had any brains 
there. Nay it is not only a very foolifli, but a very dangerous 
error, that puts a Humbling block, and rub in mens way to 
Heaven. Strange that that doctrine (hould be thought an hin- 
drance to mens happinefs, the belief of which by all good Chri- 
ftians hath hitherto bin thought neceflary to Salvation : but 
fb it is if you believe Socinus y Lib. fupra cit. eodem cap. 

And indeed it is no wonder it mould hinder men from go- 
ing to Heaven, if it be true that Volkgl. tells us, that this doctrine 
or the Trinity is not an Error that is owing fb much to the 
ignorance and miftakes of Men , as to the delufion of the 
Devil That it is a blafphemous Doctrine, as another of them 
faith \ hatched in Hell,and from thence fetched by the Son of 
Perdition, aud obtruded upon the Church. And if this be fb, I 
muft profefs my felf to be of the fame mind with 3 Smal. and to 
hope with him, that this abfurd and moft falfe doctrine as he 
calls it, will fhortly be chafed and hifled out of the World. 

But farther, particularly concerning Chrifi, they tell us that 
he had no exiftence before his formation in the womb of 
the Virgin: and the being which he -then had was purely hu- 
mane, and therefore what is faid of the Divinity of Chrift 
is a mere fable *, owing to fenfelefs and abfurd interpretati- 
ons of Holy Scripture 1 . The Account of his Eternal Gene- 



1 

I Volkcl.dc Vera Rclig. Lib. 5". Cap. p. t Sunt blafpbema Dogmata, rx into 
Oreo, per. fitium perditionis Ecclefts Gent inns y virtute Satan* obtrufa, Theod. Scbim- • 
berg (it at. aGerbardo in F.xcg.Loc. 3. de Trill X Propediem Exfihilabitur ijfd 
obfurdiljima Jtmul, & falfiffima de dei effentia Opinio. Smal. Contra Franz. 4 Smal. 
Refut. Sraig. Fatula ifta mundo tunc non ntnoturrat. j Facejfant h* imperii* ac 
abfurd* interpret at tones y Socin. in y . Cap. 1 . EpiC Johan. vcr. 10. 

ration 
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ration, is a ineere fymanc #, falje, impojfible^ plain contradicti- 
on 'i the 1 contrivance of fbme idle trifling perfons, who had 
nothing elfe to do but to invent [tub abfurd and incredible notions. 
Here by the way, I muft defire the Reader to take no- 
tice not only of the impiety, but likewife of the unparallel'd 
. • impudence and fcurrility of thefe blafphemcrs,and consequently 
whether it be fit to entertain any favourable opinion, of the 
doctrines of thefe men, and much more to have their Perfons and 
Writings in admiration. 

2dly, Concerning the Spirit of God j they tell us that he is 
not a Perfon, as the Church of God hath hitherto * vainly 
imagined : but only a quality, an accident ; fbmetimes taken 
for the Innate power and virtue refiding m God, and fbmetimes 
for the operations that proceed from that virtue and faculty 
Crellius hath written a particular Treatife de Spiritu San£t*o y and 
therein he tells us that the word Spirit, in its firft and proper 
fignification, denotes ♦ that breath which is expired out of the 
mouths of Men or other Animals ; and from the refemblance 
that is to be foun<J between them, it is transferred to fig- 
nify that divine virtue in God which we call the Holy Gbojf : 
and therefore when Chrift,^. 20.22. breathed on bis Dtfeiples, 
and thereby conferred upon, them the Holy Ghoft ; 1 he did 
thereby give them to underftand, that the holy fpirit was an 
Emanation from Qoa\ not unlike a vapour or breathing. At this 
rate the Holy Ghoft ihouid it ieems Ije a fubtile and tenuis 
ous fubftance, contrary to what he aflerts cap. 1. where he 
plainly tells us that the Spirit of God is not properly a fub- 
fiance but a quality, therefore called in the Scripture the power 
of the moft High, (3 virtus proprie quaUtas eft, p. 466 . 

But forafmuch as many things, by his own acknowledgment, 
are affirmed of, and divers actions afcribed to the Holy Ghoft, 



I Nuga, falfumfwpoffi biU, contra Ji&ionemimplicat.Svnzl. Refut. Smigl. ad Nova 
Monlt. Ar. z Idem Kcruc. Lib dc Jncarn. cap. 3. Vamfjtmvm Comment um otio forum 
Hominum. 2 Vid. -.mal. Rcfut. Lib dc Incarn cap. 17. Scon. Tra&.de Deo, & 
Contra Wicr ty tHf>ipaffim. 4 Flat urn ex ore Animaltsexfreffum.f,^,^. f 1m- 
dicavit Spiritum Sanftum ejufaue a Deo <jr Cbrifio Emanationem feu Emijfiontm, 
afflatui five Qiraculo ejfe fmilem, Proleg. de Spincu Sandto Uid. 

which 
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which cannot well agree to qualities, but muft fiippofe the thing 
to which they are alenbed to be a fubflance ; fuch as are Locat 
motion, Bodily Jbape, divifion and the like : to reconcile therefore 
thefe Teeming diiierences he is of Opinion, that the Spirit of 
God confider d abftractedly in it felf, is a meerc quality j but yet 
this vertue may be imprelfed upon, and conveighed into fome • 
fubtile and cceleftial matter, (3 ejus natiurtevalde congrua, which 
is agreeable to its nature, Ibid, As we find the vital energy of 
the Soul communicated firlt to the Animal Spirits, and by them 
to all the other parts of the Body : and as we find the influ- 
ences of the Cxlefltal Bodies, and qualities of Terreftrial ones, 
Heat, Light and Odors conveighed in (bme fubtile effluvium's, 
f rom the Bodies in which they are, into the Air, and fbme other 
liibjects at a great diltance. So faith he, by the Spirit of God 
is iometimes meant that 1 temaous matter which contains a di- 
vine quality in it, and by which it is conveighed into the 
minds of men \ and in this fenle he conceives the fpirit of 
God, may be called a Corporeal fubflance, which hath extenfior 
and is capable of divifion, as other Bodies tho fpiritual are \ 

And by this notion he thinks he hath found out an eal 
way, to iblve the former difficulties concerning the Local i 
Hon of the Holy Ghoft, and particularly, his delcent upon our 
Saviour at the time of his Baptifm, and upon the Apoftles 
in the day of PenUceft. Of his being poured out, of his | be- 
ing (bmetimes in. meafure, and iometimes without it : of 
his being divided and diftribuied and the like : which tho we 
interpret of the gifts, he doth of the nature and effence of the 
Holy Ghoft, which according to the account he gives of it, 
may like other fleams and vapors be carry d here and there, and 
may be d^ided and diftributed in greater and lefler quantities 
as thwe oc canon. And thus God took fome part of this Cce- 
leftial rriatter, which contained that divine virtue with which 
Mofes was endued, and put it into the 70. Elders Numb. 11. zf. 



1 Materia fiibtilis^ a M * qvalitatem drvmam in fe babet , & per auam in bom 'mum 
pe&ora deferri filet. \b\d.v. 476. a ljlo modo SPiritum SanSum Jubilant tarn quan- 
damefe, eLjul corpoream non efe negandum ,Ibil 

and 
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and in the fame fenfe Elijba had a double portion of the Spi- 
rit of Elias, that is, of that divine ficam and vapor which en- 
abled him to do wonders. 

Now if we (hall further enquire what that Celeftial matter 
is, by which this divine quality which he makes to be the Holy 
Ghoft, is conveighed and diftributed among men ; he hath not 
determined, but hath left it to the Readers difcret ion to con- 
jecture : tho he hath given fufficient intimation how he would 
have him govern his Opinion. For in the other inftances 
which he produces, the quality and the effluviums, proceed from 
the fame fubjeUi and he gives you no limitation, no caution 
in the lealt to think otherwife in this cafe: it is plain that 
fbme of his friends as he tells us, were of that Opinion, that 
the Spirit of God, was nothing but an Emanation, a tenuious 
fleam flowing from the very fubflance of God, as the breath doth 
out of our mouths and noitrils 1 : quam fententiam, faith he, in 
medio reiinquimus ; he will not give you his Opinion in this cafe, 
it being but fit that in matters of l{eltgion, every man fliould be 
left to nis own freedom, and therefore he fairly leaves you 
to your own. It is plain, if he were not himlelf of that Opi- 
nion, yet he thought there was no harm in it; otherwife he 
would have given his Reader fbine caution about it, which he 
hath not in the leaft done. 

And now we are come to the Bottom, or if you pleafe, to 
the very dregs of Socintanifm, and that which is the true caufe 
and fburfe of all thofe extravagant, and indeed Blafpbcmous No- 
tions which thefe men have of Almighty God : who in their moft 
refined and exalted fpeculations, cannot raife their thoughts to 
conceive any fubftance above matter. It is true, they call God 
a Spirit, but it is ascertain that they mean * Spiritual Body as 
appears by what Crellius tells us when he comes to defcribe God, 
and to give the x definition of a Spirit which is contained in that 

i Crcll. Proleg.de SpirituSandto, p. I. Subftantia Jubttlifjima Ha/it at Oris Ana- 
loga^ & quemadmodum tile ab Ore Emamat, ita Spiritus ifte k Deo. t Deaf ejf Spi- 
r,t *rr ^ ternut: > Sptritum an tern cum nommamus>fubftantiam intelligimus ab a mm 
crafjttte, qualem he Cerporibut ecu tor am arbitrio fubieelis cernimus, alienam . Hoc Jen lit 
Angelos ditimus fptritus^ ejr aerem licet fenjibus qutbufdjm^ut taiiai patenter* , & alia 
torpor* hutc fimilia. Lib dc D:o. & Attrib. Cap. i j . 

I defcription. 
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defcription. When we call God a Spirit, faith he, we mean 
a fubftance free from all that tbicl^grofs matter which is the 
objebl of our fenfes (hall I fay ? no that's too much, but which 
can terminate our fight-, for a Spirit tho it beimnfible, youmuft 
know it may be palpable ; and fuch is the air faith he, to which 
the word Spirit is a genus, common to it, to God and Angels ' : 
each of which are Spirits, but that which is moft fubtile is 
likewife moft fpirituous. 

And by this explication of the nature of a fpirit, CreUius 
who calls God a fpirit, and Socimt who plainly thought he was 
none, (as appears by his 1 forced and perverfe Interpretation of 
thofe words of Chrift Jo. 4. 24. which contain as plain and 
clear a declaration of this great truth, as could be exprefied 
in words,) may very eafily be reconciled. For whereas the 
fter denies God to be a fpirit, he might by the word fpirit mean an 
incorporeal, immaterial being: and the Scholar by acknowledging 
him to be one, did not intend to exclude matter from his con- 
ftitution i but that he was not compofed of fuch thick irofs parts 
of matter as our Bodies are, which can terminate the fight ; but 
of matter of a more tenuious and refined Contexture, more fubtile 
perhaps, but or the fame nature with Aer or Ather. 

And from hence refult all their Impious Opinions about God, 
in oppofition to his Immenfity, fimplicity, Omniprefence ^Judg- 
ing of their Maker by themfelves i of his thoughts by their 
thoughts, of his wayes by their waves, of his dealings with men 
by their own foolilh paffions: and in fhort, meafuring all his 
Glorious ami Incomprehenfible per/ echons, by their own narrow and 
fhallow conceptions of fentible objects. Hence it is that we 
• have thofe bold aflertions of Vorftius*. Deus non eft infinitus, 
nec in effendo nee in operando. Infimta virtus non eft in Deo. Immtn- 



1 Quorum urtumquodque hoc nomen tanto magis fortitur, panto eft fubti/iusAbi± 
z Vid. Vorfl. Nor ad Difp. 5. de Natura Dei p. 200. 3 Non eft fortajfe eorum 
verborumfenieittia^ quamplerique omnes arbitrantur, [Deumfcil. ejfe Jpiritum :} ne- 
que enim fhbaudtendum ejfe dicat aliquis verbum w.quafi vox xh3^j» Redo t*fm *e- 
iipienda fit : fed repetendum verbum quod paulo ante prmeffit i & 

*nZ[4&, quarto cafu accipiendum, it a ut fententi* fit, Deum qumrere C^* poftu/are Spiri- 
rum.Fng Difp dc Adoi.Chr ifti cum Chriftiano Fraokcn p.778. 4 lMpm*m • 
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Jhas feu infinita* eft Mvam. To be Infinite is impoflibIe,and there- 
fore fo far from denoting a perfection, that it implies a plain con- 
tradiction. And among other Arguments which he makes ufe of 
to prove God not to be Infinite, this is remarkable Ibid. p. 237. 
Becaufe God at prefent, faith he, is feen by the Angels, and fhall 
be fo hereafter by us, with our Bodily Eyes; and therefore not 
Infinite. For what is fb cannot be comprehended by any fenfe, 
as he rightly upon this fuppofition argues : Quia debet effe pro- 
portio inter objeilum percipieridum, S3 perfonam percipientem : and 
whereas it may be objected that the Beatific l^vifion refpects the . 
inward fpeculation of the mind, and not the external perception 
of the Eyes i fbme indeed fb interpret it, faith he, Sea nejcio an 
Jacris Uteris confentaneum fit j certe magnam future nofhrte faclicitatis 
partem hoc explicatione toller e videntur. 

Now if God be finite, it mult further follow, and is plainly 
acknowledged by thefe men, that magnitude and extenfion, and a 
true local prefence may and mult be afcribed to him : and this 
is fo far from being by them looked upon to be derogatory to 
the nature and perfection of God j that the contrary notion is 
exploded by them, not only as falfe, but as abfurd and ridicu- 
lous, which aflerts fuch a prefence of God, as obliges us to be- 
lieve him not to be confined to any certain place, neither to have 
any parts commenfurate to the parts of that place in which he is. 
For this if any thing muft be the meaning of 1 Epifcopius's 
Atomica (3 Atopica effentitc dtvitue pr<efentia t which he rails at 
and exclaims againft and can fcarce think of without horror 
and Aftonimment. 

But further, if Local prefence be afcribed to God, I think 
Local motion may with good reafbn be fb likewife j fbrafmuch 
as it may be more honourable to God to Imagine that he may 
fometimes change, than that he mould alwayes be Immoveably 
fixed and confined to one certain place. Laitly if extenfion may 
be attributed to God, and fuch an extenfion as was (aid before, 
which hath its certain bounds and limits, by an unavoidable 
confequence, Figure muft be afcribed to him alfo : forafmuch 



i Exam. CcnfuraeinConf. Rem. Cap.». p. 43. 
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as figure doth naturally and neceflarily refult from the termi- 
nation of extetifion : this being the definition of a figure, quvfub 
alt quo vel altquibus terminis comprehenditur . 

And now at length we (ee what a Jjleffed notion of Al- 
mighty God the Socimans have furnilhed us with ; how fcan- 
dalous and dijhonwrable to God, how repugnant to ptety y how 
oppofite to right reafon, and to thofe fober and juftapprehen- 
fions which that hath furniflied many wife heathens with, who 
I am afraid may one day rife up in Judgement againft thefe 
men and condemn them. 

It may be now time to draw towards a conclufion of this 
Difcourfe, therefore I fliall briefly fiimm up what hath been 
faid upon this fubje& : that the Readers memory may be refrefh- 
ed with the account which hath bin given him, both of what 
the Scripture affirms of God, and what the Socimans fay of him. 

The Scriptures have informed us that our God is Infinite, 
they fay he is Finite, Ours is Omniprefent, theirs Limited and 
confined to a certain place: ours Immutable, "theirs Liable to 
change; ours is naturally jufl, theirs contingently fb: ours necef- 
fartly concerned in the government of the World, and taking 
care of humane affairs i theirs might like Epicurus his Deity, 
fit at eafe in the enjoyment of his own happinefs, leaving the 
world to the conduB of dance. ; and men to the guidance of that 
which is equally uncertain, their own giddy and unftable pafli- 
ons> neither giving them Laws for the regulating of their 
actions, nor aligning any punijhment to the violation of them. 
Our God is Omnifcient, theirs ignorant of future and contingent 
events: ours without parts or pajjions, theirs compounded of one, 
and lyable to the other ; even to thofe which argue the great** 
eft weaknefs and infirmity, and which fbme or the Philofb- 
phers thought inconfiftent with the bravery and refblution of 
a wife and virtuous man. In ftiort, our God confifts of three 
blcfled and glorious perfbns, fubfifting in the fame undivided 
eflence: They deny the divine nature the Son, and yet by 
an unpardonable contradiction, fay that he is a true God ; and 
difbwn the perfonality of the Holy Ghofl. 

From all which I think it will appear very evident, what 
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we undertook to make out at the beginning of this difcourfc, 
that the Objeft of their Religion and ours is different} and 
that will go a great way to prove that the fyhgions themfelves 
are fb too. In fhort, the difference between us is not fo fmall 
as fbme ignorant people may imapne, and fbme crafty and de- 
fining perfons may pretend; among whom I cannot but reckon 
\ CurcelUus, who moft falfely and impudently againft common 
J'enfe and reafon, and therefore one might be tempted to ima- 
gine, againft bis Confcience y would perfwade the world to believe, 
that the difference between us and the Socinians, in the point 
of the Divinity of the fbn of God, was a Acyopt^ut, a con- 
tention about words rather than any real difference, in a matter 
of faith : which is Cjuite contrary to the notion that either the 
Orthodox or the Soctmans have of this matter : who lay a great- 
er and truer ftrefs upon their Opinions, than this man doth, 
who pretends to blels the world with a difcovery of what no 
body ever knew before. 

But I believe the Reader who hath perufed the foregoing dif- 
courfe, will be induced to believe Chat either the Socinians or we 
are in a very great miftake, the diftance between us being wider 
than that between Heaven and Earth : and indeed no lefs than 
between Finite and Infinite. So that upon a true ftate of things, 
I believe it will be found that our Opinions are not only feem- 
ingly inconfiftent,but abfoiutely irrecmuleable i forafmuch as in or- 
der Co reconcile them, we muft part with the Infinite nature of God 
the Father, and the Dtvimty of the Son, and of the Holy Ghoft. 
Andfurely that man muft be very fond, nay he muft be mod for 
peace, that can be content, to facrifice both Truth and the bivine 
Juthiroi it, in order to purchafe it. Once indeed our Blefled Sa- 
viour came down among men,and offered up himfelf uoon the Crois 
in order to reconcile the twogreoteft Enemies, God and Man : but it 
is too much in all Conicicnce which is expected of us, that we 
fhotf ldmake* new Oblation of our Savtour : and not only as the Jews 

' ^ - - 

I Curcell. Rcl.'Cluiftianae Inft. Lib. z. Ca p. z i . p. 8. Qua Coufeflio, f rem ipfam 
potiusquam verba /rut phrafrt fpc(ta i t , orum abOrthod*xcr*m jtntcnti* Uifftrre \i- 
detur. 
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did, nail his Body to the Croft, bat facrifice even bis Divinity to 
compofe the differences in Religion. 

Bur perhaps Tome may fay the Socinians are men of more rea- 
fon and moderation, than to defire us prefently to part with all our 
Religion to gratifie them : They only plead fir liberty and in 
order to their joyning with us, that we would remove thofe 
objlacles of Communion, vise. Articles ^ Creeds, ConfeJJions of Faitb y 
ibme ujelefs exprejfions in our Common Prayer, which contain 
too plain and uncharitable acknowledgments of the Trinity j 
which hinder many pious, uieful and excellent perfons from 
coming to our Churches. Why fhould we not ftrip our Faith" 
of all thofe larger and unwarrantable explications which Coun- 
cils and Fathers have made of it ; and reduce all to the naked 
exprejfions of Scripture : that is, content our felves with a few 
Ambiguous words, (which the perverfe and fubtile Interpretati- 
ons of Hereticks have made to) and let every man abound in 
his own fenfe. 

They believe Chrift to be the Son of Cod, fb as to be true 
God likewife: what need we trouble our felves or them with 
the word Confubfiantial-y pity it is, that a word, nay a Letter 
fhould divide men in their Opinions and Affections. To all 
which, tho I have a great deal that I could anfwer, yet at pre- 
ient all that I (hall fay (hall be this : That the Socinians are wife 
men, perfons of a deep reach j but they muft not think that all 
the reft of the World are fools. It were too much in all Confer- 
ence to defire us to part with all atfirft: but they know what 
advantage to make of our Conceffions : if they can perfwade us 
with that foolijb Woman Prov. 14. 1. to pull down our houfe with 
our own hands y it will fave them the toyl and drudgery of 
fb doing: at leaft if they can prevail with us to demolifhour 
Outworks^ then they will be able as with greater eafe, Co likewife 
with greater hopes of fuccefs, to attackjhe main Fort. In ftiort, 
the Ancient Creeds and Confejjions y and thofe Ancient words in 
which the Do&rine of Faith hath bin conveyed down to us; 
are only ' an Hedge of Thornes, as they have bin truly and per- 
tinently ftyled, with which the Chriftian Faith hath bin guarded 
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againft the defigns of dtfruifed Hereticks, and 1 hope they will 
prick their fingers, who mall attempt the removing of them. 

And thus much fhall ferve to be faidupon the nrft Head, of 
the great difference there is between what the Scriptures affirm, 
and what the Socinians (ay of the great object of our Religion 
God Almighty. And if there were only this in the cafe, I hope 
it might prove fufficient to guard any pious well meaning Chri- 
ftian from the InfeBion of their Impious Opinions, which fumifh 
him with notions fo dtjbonourable and injurious to his maker : 
and who by denying the blejfed Trinity, and the Divinity of our 
Saviour, have fiibverted the very foundations of Chriftianity, 
altered the whole Oeconomy of mans Salvation : fb that they 
and we muft go different wayes to Heaven, as having neither 
the fame means of Grace, nor the fame hopes of Glory. 

I fhould now proceed to fhew the Oppofition between the 
Sociman tenets, and the other parts of the Chriftian Doctrine, 
which are thereby contradicted, and overthrown. But this 
muft be referred till a time of further and better leafiire: But 
by this Tafte which I have given the Reader of Socinianifm, 
1 may have reafbn to hope, that he will be of the Opinion, 
that Religion is like Wine, the older, the more excellent and 
defireable. And therefore that no man of wifdome, or indeed of 
' common fenfe, who ha(h not loft aU l{elij}j of divine things, when 
he hath tafted of the old Religion, will ftraightway defire the 
New, becaufe upon enquiry he will find that the Old ts much 
better. 

Now to the Holy Blejfed and undivided Trinity, three Perfons and 
one God, be aU Honour, Glory and Praife both now and for 
evermore* Amen. 
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